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THE MIND OF THE CHURCH AFTER PENTECOST 
PARTICIPATION OUTLINES 
SEVENTH SUNDAY AFTER PENTECOST 


HE truths which the liturgy of the Church presents to 
us to be received and to be lived, nature too sometimes 
inculcates. Thus nature, being replete with symbolic 
values, becomes articulate. We observe, for instance, 
a directive principle at work conveying the spark of 

life in a seed- -germ to an organism which again produces seed, now 

multiplied. Thus life is continuous, while the sustaining frame re- 
turns to the earth whence it came. Life proceeds in purposive cycles, 
from source to goal, the goal being identifiable with the source. 





With man, the lower life in common with plants and animals proceeds 
largely by necessity, while the higher intellectual and volitional life exerts itself 
deliberately. Man thus shares with his Creator the directing of his life to its 
goal, its source, the Creator from whom it came. God directs His handiwork 
to the end for which He created it. Man, having intellect and free will, is privi- 
leged to cooperate with Him. But man also shares responsibility with his Maker. 
If he is apathetic regarding his privilege, or if he circumvents God's designs, or 
disowns Him, then he misses the purpose of his existence, does not reproduce 
himself by his deeds in accordance with the divine image in him, makes no 
provision for the continuity of his life in heaven, and will not attain to his 
end and source, his God. 

This acknowledging of God as our supreme Lord and our highest good, 
and our efforts to reach out for and meet His guidance, we call loving, serving, 
praying, worshiping, glorifying Him. Not that He derives any benefit there- 
from, for He is all-sufficient in Himself and possesses every good in its fulness. 
But since we are His work, we owe Him all that is good in us and all the 
good we can do, already for the reason that any worthy work redounds to the 
renown of him who produced it, while an unworthy work does not. Nature 
thus glorifies God automatically; we are to do so intelligently. 


173 1For readings on the Sundays after Pentecost see The Mind of the Missal, pp. 
73-181. 
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On taking an active part in liturgical worship, we comply with our ob- 
ligations, together with all the faithful in Christ, through whom we seek the 
graces needed for the good-fruit-bearing service of God in daily life. The Church 
would have us be true to our baptismal promises and to our Easter renewal. 
In the Office, at Matins, the recurrent first Nocturn responsory is a variation of 
the first of all commandments: ‘‘Make ready your hearts for the Lord and 
serve only Him: and He will free you from the hands of your enemies. Be 
converted to Him with all your heart and put away the strange gods in your 
midst.”’ 


The Mass liturgy not only gives us much to think about in the way of 
integrating our life and directing it to God as our last end, but by prayer, the 
holy Sacrifice and Communion, has us reach out for and receive the divine 
assistance without which there would be no heavenward going. 


I. 1. (a) “The Lord is most high. . . . He is the great King 
over all the earth,’’ we call upon all nations to acclaim and exult 
before God (Introit). (b) Him, whose directing providence is un- 
erring, we pray to obviate what is harmful and to bestow all that 
is for our good (Collect). 2. (a) The Epistle reminds us that serv- 
ing iniquity is death-dealing, but that the service of God in grace 
brings forth fruit unto sanctification and everlasting life. (b) The 
Church speaks to us in the Gradual: ‘“‘Draw nigh to God and be 
enlightened, and your faces will not show confusion.”’ 3. In the 
Gospel our Lord would have us detect the false leaders of men who, 
like bad fruit trees, ‘‘shall be cut down and cast into the fire.’’ The 
proof of acknowledging Jesus as our Lord is that we carry out our 
heavenly Father’s will; upon that depends our entering into the 
kingdom of heaven. 


II. 1. (a) Confiding in God, which entails no confusion, we 
bring rich gifts to Him (Offertory); (b) and we entreat Him to 
receive and sanctify our ‘‘one perfect Sacrifice which He enacted in 
place of the diverse victims offered in the Old Law’’ (Secret). 2. 
To the Sacrifice which our Highpriest and Victim, who carried out 
the Father’s will even unto death, now renews upon the altar, we 
unite ourselves in homage to and adoration of our triune God. 3. 
(a) In return our Lord unites Himself with us in holy Commun- 
ion. In His love for us He will also hear our prayer for deliverance 
from sin. (b) Now that God has restored us to spiritual health, 
we beseech Him further, through Jesus, mercifully to free us from 
our perverse inclinations and to guide us in doing what is right 
(Postcommunion). 
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THE CHURCH'S MIND AFTER PENTECOST 


EIGHTH SUNDAY AFTER PENTECOST 


On this Sunday the liturgy again points out that the religion of the Old 
Testament, symbolized by the temple at Jerusalem, was vitiated by men but 
perfected by Christ, who established a new chosen people, a new temple and a 
new holy city—the Church. The prophetic words of Solomon, after he built 
the temple, the Church now applies to the new temple of souls: ‘“Thou hast 
heard, O Lord, the prayer of Thy servant, that I erect a temple to Thy name”’ 
(antiphon of the Magnificat of first Vespers). In the second Nocturn of Matins 
St. Augustine says: ‘‘A certain image of what was to come was realized also in 
Solomon, in that he built the temple and had a peaceful reign. . . . For the 
confines of Solomon's kingdom are known; yet in that psalm (71) it is said 
that he would rule from sea to sea and from the river to the ends of the earth. 
And this we see fulfilled in Christ: for from the river His ruling power had its 
beginning, where He had been baptized by John. By him having been pointed 
out, He began to receive recognition from His disciples who called Him not 
Master only but also Lord.” 


I. 1. (a) With the Introit of the Mass we gratefully praise 
God because of His mercy, the effects of which we have abundantly 
received through His temple, His Church. (b) We call upon Him, 
without whom there is no living, mercifully to grant that we in- 
tend to do what is right in His sight and to live in accordance with 
His will. 2. (a) From the Epistle we again learn that since our 
heavenly Father in His mercy adopted us as His children (at Bap- 
tism) and made Himself in Christ our inheritance, we can be true 
to Him and attain to Him only on subjecting the flesh to the spirit, 
and our spirit to His Spirit. (b) With the Gradual and the Alle- 
luia-verse we confidently appeal to Him that in Him alone we may 
ever seek refuge and protection, and with the whole Church we 
again lift our hearts and voices in His praise. 3. The parable of our 
Lord in the Gospel recalls the truth that God is the supreme Lord 
of all and that whatever we have we hold only in trust as His ad- 
ministrators; hence when we do good, forgive our trespassers, remit 
debts and give alms, thus wisely employing the temporal and spir- 
itual endowments He has entrusted to us, we may rest assured that 
our beneficiaries will share with us their everlasting mansions. 

II. 1. (a) Only the humble will recognize and act in ac- 
cordance with the truth enunciated in the Epistle and Gospel. The 
Offertory affirms that the saved are the humble who acknowledge 
and by their lives prove that God is their supreme Lord. (b) With 
the Secret we admit that the gifts we present to God we have by 
His bounty; and we pray that the holy mysteries, in which we are 
participating by His grace, may sanctify our present conduct unto 
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everlasting joy. 2. Being the sons of our Father and coheirs with 
Christ, with our sonship we have inherited also the cross (dying 
to the things of the flesh so that the spirit may live, and suffering 
the ills of life in patience) ; hence while we humbly offer to our 
Father the Sacrifice of and with our Highpriest, we offer also our- 
selves as co-victims in expiation for having dissipated our endow- 
ments of talent, virtue and grace. 3. (a) Our Lord, through whose 
merits we have our inheritance, in anticipation of our everlasting 
joyous reunion with Him in heaven, now gives us Himself: we 
“taste and see that the Lord is sweet’’ (Communion antiphon). 
(b) Renewed in mind and body by having actively taken part in 
this heavenly mystery, our Postcommunion prayer is that we may 
also perceive its effect within us in daily life. 


FEAST OF OUR LORD’S TRANSFIGURATION' 
(August 6) 


On this feast-day we celebrate the mystery of the glorious manifestation 
of the divinity of our Lord before His suffering and death. “‘Christ Jesus, the 
brightness of the Father and the image of His being, sustaining all things by 
the word of His power and undertaking the purification from sin, deigned today 
upon a high mountain to appear in His glory’’ (antiphon of the Magnificat, 
first Vespers) . 

The liturgy further recalls the testimony of the witnesses: ‘In a cloud 
streaming with light the Holy Spirit appeared and the voice of the Father became 
audible: “This is My beloved Son in whom I am well pleased; hear ye Him’ ”’ 
(second responsory at Matins; Gospel). Of the Old Testament witnesses Moses 
represented the Law and Elias the Prophets. The New Testament witnesses were 
Peter, James and John. After Jesus’ resurrection Peter wrote: ‘“We have not 
by means of fictions made known to you the power and presence of our Lord 
Jesus Christ, but we were eyewitnesses of His greatness. For He received from 
God the Father honor and glory, this voice coming down to Him from the 
excellent glory: This is My beloved Son in whom I am well pleased; hear ye 
Him. And this voice we heard brought from heaven when we were with Him 
in the holy mount’’ (second and third Matin readings; Epistle). 

he purpose of the glorious manifestation is described to us by Pope 
St. Leo in the second Nocturn readings: ‘‘Of this transfiguration the principal 
object was the removal of the stumbling-block of the cross from the hearts of 
the disciples; they were not to be confounded in their faith because of the 
humiliation of the freely suffered death, now that the magnificence of the hid- 
den majesty would be revealed to them.” 

The first purpose of the annually recurrent festal re-presentation is ex- 
pressed by the invitatory: ‘“‘The highest King of glory, Christ, let us adore.” 
The other purpose is given in the chapter at Vespers and Lauds: ‘‘We are await- 
ing the Savior, our Lord Jesus Christ, who will reform the body of our low- 
ness, made like to the body of His glory."’ With the celebration of holy Mass, 
if we actively take part and pray that we do so worthily, we become reformed 
in our Lord and we are enabled to work with Him toward an ever increasing 
detachment from the things of earth and a clarification of our spiritual life. 


18ee also Living with the Church, p. 127; Orate Fratres, Vol. VII, p. 385ff. 
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THE CHURCH’S MIND AFTER PENTECOST 


I. 1. (a) Privileged to be gathered together in our holy 
mount, our church, with the eye of faith we see our transfigured 
Lord enlightening the world; and like Peter on Tabor, overcome 
with bliss, we long and pine for the tabernacles of the Lord (In- 
troit). (b) Through Jesus present in our tabernacle we beseech 
our Father, who gave voice to the confirmation of the mysteries 
of our faith at the transfiguration, to establish us “‘as coheirs with 
Him who is the King of glory, and in that same glory’’ (Collect). 
2. ‘“We have the firm prophetical words,’’ says St. Peter, eyewit- 
ness of Jesus glorified, ‘““whereunto you do well to attend as to a 
light that shineth in a dark place [the world], until the dawn and 
the day-star arise in your hearts’’—the full light of our Lord's 
teachings and the warmth of His love (Epistle). 3. At the Gradual 
and the Gospel we behold Him in spirit, ‘beautiful above the sons 
of men.—He is the brightness of eternal light, the immaculate 
mirror and image of His [the Father's] goodness.” 


II. 1. (a) In view of the good things already received and 
yet to come, we proclaim: “‘Glory and wealth are in His house: 
and His justice is eternal. Alleluia’ (Offertory). (b) Mindful of 
our Lord’s transfiguration, we ask our Father to hallow the gifts 
we offer and to cleanse us from the stains of our sins (Secret). (c) 
We thank and praise Him: ‘‘For by the mystery of the Word- 
made-flesh the light of glory hath shone anew upon the eyes of 
our mind: so that while we acknowledge Him as God seen by men, 
we may be drawn by Him to the love of things unseen’’ (Preface). 
2. Our Lord, now also our Victim, renews His Sacrifice for the 
remission of our sins (Consecration), and we offer ourselves as 
victims with Him, praying to our Father “‘that as many of us as, 
by participation at this altar, shall receive the body and blood of 
Thy Son, may be filled with every heavenly blessing and grace”’ 
(Supplices te rogamus). 3. (a) Intimately incorporated with the 
Son of God in holy Communion, what we experience we shall 
not divulge till the manifestation of our adoptive sonship on the 
day of resurrection (Communion antiphon). (b) For the present 
our appeal to our heavenly Father is that we may attain to the 
most sacred mystery of Jesus’ transfiguration with the might of a 
pure mind (Postcommunion). 
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NINTH SUNDAY AFTER PENTECOST 


The liturgy of this Sunday depicts the punishments incurred by the 
chosen people of old because of their idolatry, their persecution of the prophets, 
and their adherence to the letter of the Law but not to its spirit. The first 
Nocturn readings give an instance—the accident to and death of the idolatrous 
King Ochozias who had sought to kill the prophet Elias. In the second Nocturn 
St. Augustine tells us that from the reading of the word of God we should 
derive also what it connotes for our edification: ‘‘What was typified among 
the Jews was, with the help of God's grace, brought to completion among us. ... 
As Elias suffered persecution at the hands of the Jews, so the true Elias, our 
Lord Himself, was disowned and despised by them. Elias separated himself from 
his people, and Christ left the Synagogue. Elias went into the desert, and Christ 
came into the world. Elias in the desert was fed by a serving raven; the life of 
Christ in the desert of this world is sustained by the faith of the gentiles.” 

The Mass liturgy, especially the Epistle and Gospel, continues the warn- 
ing theme. Taking part in the holy Sacrifice enables us to withstand falling 
into the ways of the Jews and to stand firm in persecutions. 


I. 1. (a) At the Introit, in the words of the king and prophet 
David, who typified Christ, we seek help from on high in our 
trials. (b) We supplicate our merciful God to have us ask only 
for the things pleasing to Him and to grant these. 2. (a) Lest in 
this desert of the world we become forgetful of God, who in Bap- 
tism led us through saving waters out of the bondage of Satan, 
the Epistle recounts the punishments that came upon sin-infested 
times among the people of old: these ‘‘happened to them in figure, 
and they are written for our correction. . . . Wherefore he that 
thinketh himself to stand, let him take heed lest he fall.”” (b) With 
the Gradual we marvel at God’s magnificence in His handiwork 
on earth and in the heavens. (c) In view of His magnificence we 
make bold to seek of Him deliverance from our enemies. 3. The 
Gospel relates how Jesus wept over the chief city of the Jews be- 
cause its blind people would not recognize in Him the divine visi- 
tant who could have saved them from impending disaster. 


II. 1. (a) With the verse introducing the Offertory we ac- 
knowledge that God’s ways are right and sweet, and these ways 
we resolve to keep. (b) In order to avail ourselves of our Redeem- 
er’s work, especially now on His renewing and applying to us His 
expiatory death upon the cross, we beseech our heavenly Father, 
at the Secret, to have us ‘‘always participate worthily in these mys- 
teries: for as often as the memorial of this Sacrifice is celebrated, the 
work of our redemption is enacted.”” 2. (a) That not only His 
work but He also who wrought it remain with us, we partake of 
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THE CHURCH’S MIND AFTER PENTECOST 


Him, our most sacred Victim: ‘‘He that eateth My flesh and drink- 
eth My blood, abideth in Me and I in him’’ (Communion). (b) 
Our Postcommunion prayer: that our having become one with our 
Lord and God in the sacramental Communion may purify us and 
make us all to be of one mind and heart. 


FEAST OF THE ASSUMPTION OF THE BLESSED VIRGIN MARY 
(August 15) 

On this most ancient of Mary's feast-days the Church has us look up 
to her in the regions above where the heavenly inhabitants are rejoicing in her 
blessedness: “‘Mary was taken up into heaven,” the liturgy announces with the 
first antiphon of Vespers; ‘‘the angels rejoice and extol the Lord in songs of 
praise."” At Matins the invitatory bids us: “‘Come, let us adore the King of 
kings, whose Virgin Mother was today taken up into heaven.” 

The first Nocturn readings, from the Canticle of Canticles (1, 1-16), 
are a dialogue between the royal groom and his low-born but most lovable 
bride, which the Church applies to the loving intimacy between our Lord and 
His Blessed Mother. In the second Nocturn, St. John Damascene proclaims: 
“Today the immaculate Virgin, not seared by any earthly fault but reared in 
the thoughts of heaven, was preserved from returning to earth; for, since her 
soul-life was heavenly, in heaven's mansions she was accorded her place. How 
could she savor of death from whom true life had gone forth? She is indeed 
under the law laid down by Him whom she bore; and as a daughter of Adam 
of old she comes under the old decree (even her Son who is life itself did not 
avoid it); but as the Mother of the living God, she is with honor taken up 
to Him.” 


I. 1. (a) At holy Mass, with the Introit the Church invites 
us all to “‘rejoice in the Lord, celebrating a feast-day in honor of 
the Blessed Virgin Mary’’; and we respond, rejoicing with the 
angels at her assumption, and glorifying God. (b) Aware of our 
unworthiness to participate, we pray for forgiveness of sin; and 
since by our own deeds we cannot please God, we beseech Him to 
save us through Mary’s intercession. 2. (a) The Epistle (from 
Ecclesiasticus 24, 11-13; 15-20) relates how the eternal Wisdom 
of God was with the honorable people in the Old Law and took 
root in created wisdom, Mary, who in her exaltation is likened to 
the everlasting cedars and cypresses, to fruitful palm and olive 
trees, and to sweet-smelling roses and herbs. (b) Truth, meek- 
ness, justice, beauty in Mary made her “‘incline her ear’’ and com- 
ply with the divine request to be the chosen one for the King; 
hence she was also taken up into heaven to the rejoicing of the 
serried ranks of angels (Gradual, Alleluia-verse). (c) She had 
chosen ‘‘the better part’’; hence the Church, in the Gospel, likens 
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her to her namesake, Lazarus’ sister, to whom the contemplation 
of divine truth was of greater importance than the too solicitous 
activity of her sister Martha.’ 


II. 1. (a) Our offerings and our praise we ask God to accept 
for His having taken up Mary to Himself (Offertory). (b) And 
the holy Sacrifice we offer in thanksgiving for His having antici- 
pated the general resurrection in Mary’s behalf; at the same time 
we ask Him to have us realize that in heaven she is interceding for 
us (Secret). (c) Our praise and thanksgiving we resume with the 
Preface, now united with the angelic choirs; at the Communican- 
tes “‘we pray in union with and honor the memory, especially of 
the glorious Virgin Mary, Mother of our God and Lard Jesus 
Christ.’’ 2. Together with our divine Victim, we again offer our- 
selves to our heavenly Father; and today we emphasize, in the Pa- 
ter noster, the all-important word spoken by Mary: “Thy will 
be done.” 3. (a) In holy Communion especially we resemble 
Mary, on accepting the divine invitation and receiving our Lord 
within us: ‘‘Mary hath chosen for herself the best part which 
shall not be taken from her forever’’ (Communion). (b) Sinc2 
ours may yet be taken from us, we hasten to implore our Father 
through Jesus and Mary’s intercession on her feast-day to be freed 
from all imminent evils (Postcommunion). 


TENTH SUNDAY AFTER PENTECOST 


The idea underlying this Sunday’s liturgy is that if we are with God 
and He is with us, then He, being good, does good in and through us and we 
share in His goodness. An instance is Joas who ‘“‘did right before the Lord 
all the days that the priest Joiadas was his teacher’’ (first Magnificat antiphon). 
But if we turn away from God and value created things as our highest good, 
resembling the idolaters of old, then we propagate evil and shall reap the terri- 
fying consequences. This, with telling effect, is brought out in the first Nocturn 
readings. In the second, St. John Chrysostom points out various classes of evil- 
doers, instigators as well as helpers and connivers, with the degree of their 
guilt. Ours is the task to draw sinners out of the morass of evil. 

The Mass liturgy impresses upon us the truth that of ourselves we are 
evildoers and that any good in us or done by us is God’s work. Thus we come 
to realize our humble position in His sight. Yet we are also aware that through 
our Redeemer’s saving work, which made our baptismal rebirth possible, we 
have been exalted to divine sonship and become heirs of everlasting life. We, a 
fallen people through the turning away from God in disobedience of our first 





1A Martha would perhaps have bestirred herself, as hostess, to entertain the 
Angel of the Annunciation; the Virgin Mary pondered and accepted his invitation 
to become the Mother of God. Marthas among Christians are needed as well as 
Marys, but their external temporal activities should not predominate to the detri- 
ment of the higher internal activities and their eternal interests. 
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THE CHURCH'S MIND AFTER PENTECOST 


representative, Adam, have become God's favored people by our restoration to 
Him through the obedience of our second representative, Christ. Once dead, 
through the work of the God-Man we have become alive in God. He is there- 
fore our life, and His Spirit must be in us in order to do meritorious work for 
Him. It is He who both wills and accomplishes in us. We only too often thwart 
His good designs because of our inherent weaknesses and our failings. But if we 
are humble, acknowledge our true state and with contrite heart seek to avail 
ourselves of His grace, His divine life, then He in His mercy will forgive and 
renew us. To Him therefore we owe all honor and praise. The great means for 
our renewal in God is an active taking part in the holy Sacrifice of the Mass. 


I. 1. (a) Humbly realizing our inability to withstand trials 
without God's help, we supplicate Him with filial confidence (In- 
troit). (b) Knowing His almighty power from His sparing us 
and His mercy towards us, we pray that He extend His mercy so 
that we hasten toward what He has promised and share in the 
heavenly riches. 2. (a) St. Paul gives us to understand that with- 
out the manifold life of grace, conveyed according to our needs by 
the Holy Spirit, we can do nothing of value unto eternal life 
(Epistle). (b) Hence not ourselves do we judge worthy; to God's 
judgment we submit and ask Him: ‘‘Keep me, O Lord, as the 
apple of Thy eye’’ (Gradual). (c) Not ourselves do we praise; 
His work in us we gratefully acknowledge and seek to repay by 
carrying into effect what we have promised Him (Alleluia-verse) . 
3. In the Gospel our Lord contrasts the false position of the proud 
and rejected Pharisee who fancied that his own good deeds made 
him righteous in God’s sight, with the truthful admission of the 
humble publican that he was a sinner whom God alone in His 
mercy could justify. 


II. 1. (a) Not trusting in ourselves, we confide in God, 
knowing that there is no confusion in mind where His good 
pleasure is awaited (Offertory). (b) We ask Him to hallow our 
sacrificial gifts in preparation of our offering to Him the renewed 
Sacrifice of His Son which He Himself appointed unto the glory 
of His name and for the healing of our spiritual ailments (Secret). 
2. Aware that in His divine Son alone we have remission of sin, 
we pay our Father our loving homage in profound adoration and 
thanksgiving in and through His Son. 3. (a) Knowing that the 
Father will accept the Sacrifice appointed by His justice, for it is 
the complete Sacrifice of our Highpriest and Victim, with our Lord 
we become united in holy Communion so that our Father may ac- 
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cept us with Him (Communion antiphon). (b) Having been re- 
newed in the adorable sacrament, our concluding prayer is that 
our heavenly Father withdraw not His benign help from us. 


ELEVENTH SUNDAY AFTER PENTECOST 


A note of rejoicing is discernible in the Mass liturgy of this Sunday. 
We are reminded of the great change that came over the nations of the world 
with the coming of the Holy Spirit whom our Lord promised to send and who 
came to the apostles and to all the baptized. Thence arose and grew strong the 
healed and new people of the kingdom of God, the Church. This people is repre- 
sented by the man in today’s Gospel, a deaf and dumb man whom our Lord 
made to hear and to speak. In the man we see also ourselves, in sin born deaf 
to God’s truth, and unable to utter a word to His glory; in Baptism reborn, 
hearing and articulate in the supernatural order of grace. And what our Lord 
did to the man, that the Church did to each one of us, pronouncing His self- 
same word, Ephpheta, which means ‘‘be thou opened.”’ Therefore we rejoice 
today on recalling our rebirth in the “‘holy place’’; at the same time we bring 
gifts to express our gratitude, and we seek the renewal of our powers in the 
supernatural life which became impaired upon our contact with the world 
and with evil. 


I. 1. (a) As once with Israel, God now dwells in His new 
holy place, the Church, among His new people, uniting those of 
one mind and imparting strength to withstand His enemies: Him 
we praise and glorify (Introit). (b) Through our Lord, in the 
Collect, we beseech Him, who in His loving kindness gives His 
petitioners more than they deserve and ask for, to pour out His 
mercy upon us, to remove what conscience fears, and to grant what 
in our prayer we hardly dare to ask (because of our sins). 2. (a) 
In the holy place we received our saving faith in our Lord, believ- 
ing in His resurrection in view of His many appearances thereafter 
(Epistle). (b) In the holy place ‘‘our flesh flourished anew’’—in 
Baptism; therefore we sing and rejoice in His praise (Gradual, Al- 
leluia-verse). 3. In the healing of the deaf and dumb man by our 
Lord we recognize the baptismal healing of the gentiles throughout 
the centuries of the Church as well as our own sanation; and now 
we hear God’s truth, and the more we contemplate it with the eye 
of faith, the louder we proclaim it by our conduct. 


II. 1. (a) Deeply grateful to our Lord and God for having 
wrested us out of the enemy’s power, received and healed us, we 
offer Him our gifts (Offertory). (b) These with our present di- 
vine service we ask Him to accept and to make them a support in 
our frailty (Secret). 2. We recall our Lord’s suffering, death, res- 
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THE CHURCH’S MIND AFTER PENTECOST 


urrection and ascension, whereby we have of our heavenly Father's 
gifts and presents, as an offering to Him, a pure, holy and immacu- 
late Victim (Unde et memores). 3. (a) In holy Communion we 
realize our acknowledgment in the Collect that our Father's ‘‘lov- 
ing kindness exceeds our deserts and desires’: we asked for grace, 
He gives us the Author of grace. (b) We honor Him with the first 
fruits of our working with His endowments in our behalf; He will 
bless them with abundant increase (Communion antiphon). (c) 
Having received the ‘‘heavenly remedy’’ for the strengthening of 
body and soul, we now pray that we may enjoy the fulness of its 
vigor (Postcommunion). 


TWELFTH SUNDAY AFTER PENTECOST 


Participating in the Mass liturgy of this Sunday helps us to evaluate the 
fact that through the Church’s applying the work of our Lord’s Redemption 
to our souls by the Holy Spirit, we passed from death to life, from separation 
from God to union with Him in the bond of love. On actively entering into the 
liturgy, moreover, we have the opportunity and the means to express our loving 
praise and gratitude to God for His having so highly favored us over His once 
chosen people; for the Old Law was only one of promise and unable to im- 
part the supernatural life we now enjoy in the Law of Love. Finally, the 
liturgy enables us to be grateful in truth; that is, to manifest by our daily 
conduct our grateful appreciation of the gift of supernatural life: like our divine 
Redeemer, who in the holy Eucharist is a living thanksgiving, so we who re- 
ceive Him at the altar are to manifest Him by our doing good to friend and 
foe alike and thus also become living eucharists. 


I. 1. (a) Knowing only too well the difficulties we and our 
fellowmen are having in this life at the hands of our enemies, we 
begin the divine service by calling upon God to hasten with His 
assistance (Introit). (b) With the Collect we entreat our almighty 
and merciful God, by whose gift of grace alone the faithful serve 
Him worthily, that He grant us to make unimpeded rapid strides 
toward the attainment of His promises. 2. (a) St. Paul, in the 
Epistle, depicts by contrast how glorious the new life-giving Law 
of Christ, the Law of Love, is in comparison to the Law of Moses, 
graven upon stone, which could not give this life; and he warns 
us that our sufficiency is from God, not of ourselves. (b) We re- 
spond with our benediction and praise of God (Gradual). (c) 
Aware, however, of our present trials, we cry out to Him by day 
and night; yet in view of the good things received and to come, 
we sing with glad alleluias. 3. Our Lord Himself, in the parable of 
the Good Samaritan, depicts the meaning of the Law of Love and 
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says: “Happy the eyes that see the things which you see.” The 
Good Samaritan was Christ; He continues to be so in His faithful. 


II. 1. (a) As Moses interceded for his people and was heard 
by God, so Christ prays for mankind—and more, He renews His 
sin-expiating Sacrifice for our restoration (Offertory). (b) Ac- 
knowledging our sins and shortcomings, we lay our offerings upon 
the altar and pray that they may secure for us pardon and enable 
us to be an honor to His name (Secret). 2. Our Good Samaritan, 
by the re-presented laying down of His life, pours out His heal- 
ing remedies into the wounds of our soul. 3. (a) With our holy 
Communion the present mystery is realized in us, as it is being 
realized by nature in the bringing forth of fruits: we are fed in 
abundance with the fruit of God’s works, gladdened with the wine 
of the holy Eucharist, and strengthened with the anointings with 
oil in other sacraments—so that we also bring forth the fruits of 
love in good deeds. (b) Our prayer for everyday life is that our 
taking part in this present mystery invigorate us and be at once an 
atonement for sin and a safeguard. 

REMBERT BULARZIK, O.S.B. 

St. John’s Abbey 
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LAPSED CATHOLICS AND THE LITURGICAL 
SPIRIT 


LAPSED Catholic is one who has not persevered in 
the practice of the faith; not necessarily one whose 
life is an open scandal. He is one whose mind has, so 
to speak, dried up as far as outward religion is con- 
cerned. Has grace been refused him? Has he been 
tempted beyond his strength? We have our Lord’s word that this 
can never be. A lapsed Catholic is one who has missed what is 
supposed to be obvious: he knows there is a God, but fails to 
draw the logical conclusion that he must recognize Him openly. 

Looking back on bygone ages and the history of peoples, it 
would seem that this obvious conclusion was clearer in the mind 
of man in former days than it is now. Public worship formerly 
was everywhere a racial duty. Even among those who wandered 
from the ways of God we find this instinct of giving public recog- 
nition to their belief; and the same idea, though disfigured, we 
trace in all pagan rites. 

Nowadays we seem to have lost hold of this principle of 
public worship. How often one hears a man say: ““‘Why should 
I go to church? I can say my prayers as well at home.’’ And though 
the lapsed Catholic cannot in conscience say the same, his absence 
betokens his failure to grasp the essence of public worship, which 
tells of the relation of the creature as a unit in the human race to 
his Maker and Author. Only by united public worship can the 
inner bond be shown, and only by such a means can God's claim 
upon man’s conduct be expressed. 

How many persons nowadays shut their eyes and refuse to 
acknowledge the present influence of former traditions! They fancy 
they can afford to live independently. They have high principles 
and sincere minds, but they do not realise what should be obvious, 
namely, that these ideals and noble thoughts are inspired by the 
natural divine law imprinted in the heart of man, or are remnants 
of divine inspiration which have filtered through the ages unto our 
time. They are but further instances of the man who has so much 
within easy reach that he ignores the original purpose, the raison 
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d’étre of things: the meaning of external religion is lost on him and 
he ceases to be interested. 

Thus, too, we regretfully watch the boy or girl just out of 
school or convent, where daily Mass and weekly Communion were 
the rule, now that their circumstances have changed, without in 
the least becoming vicious dropping all outward religion. He or 
she joins the throng of the lapsed. How can one account for this? 
Is it not that in their early training too much has been left to a 
spiritual ‘‘atmosphere,’’ or to sentiment? and that their minds 
have never been awakened to the inner purpose of religion? 

Much is written for those who wish to study and care to 
make the effort, but for the non-reader of religious books, what 
chance is there unless from his early training he can retain a cer- 
tain attitude of mind that has become more or less an instinct with 
him, an ever abiding principle or point of view? 

The study of the liturgy, or the influence of the “‘liturgical 
spirit’’ guards against this danger of indifference, because it tells 
on the mind, and it is the mind that needs awakening. It creates 
an atmosphere that trains to a correct point of view—not narrow 
and individualistic, but large and all-embracing—and holds it by 
an impersonal reasoning which lifts a man above himself, so that 
he recognizes his duty as a being among other beings. It permits 
of detail to those whose temperament needs a more minute view: 
but in its influence this spirit constrains to what is highest and 
best in preference to individual comfort and satisfaction. 

A man’s state of mind can either invite or hinder God's grace 
from reaching his soul. But since we have not the command of 
grace, we can at least devote our attention to that which we can 
command: we can insure a correct point of view. 

To talk in a strain that has ceased to have effect is of small 
use. How often men are told they must avoid sin and seek heaven, 
—but do they? Does being told move a man to do things? No! 
We must show him why he should do so-and-so, for what purpose 
it should be done, and he need not be told to do it. 


Now with regard to the liturgy, we may accept as certain 
that the Spirit of God was acting through those that compiled its 
outward form. It follows, therefore, that this mode of worship 
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LAPSED CATHOLICS 


must be the most suitable to human needs. Again, since these litur- 
gical ceremonies were compiled when the world was illiterate, and 
yet were the successful means by which the Church taught and 
conquered the world, should it not contain for us also an obvious 
lesson which either we have failed to grasp, or have not given our- 
selves the trouble of learning? 

The pagan mind of those days was impressed and taught by 
ceremonies—each ceremony contains its own lesson—and it was 
to the pagan mind that the Church addressed herself as she spread 
her mantle over Europe. No wonder, then, that she relied so much 
on the word and action that expressed the fulfilment of the prophe- 
cies of old, and trained the general mind of the people with such 
success. Though the mind of civilized man is not now called pagan, 
the lesson of these ceremonies is still as actual as it was then, and 
needs but to be understood in order to be effective. A study of the 
liturgy would bring out to us, as it did to the pagan converts of 
old, its obvious meaning. The Church does nothing for mere effect. 
When she gathers her children in public worship, uniting them 
both in action and voice in every corner of the world, the hand 
of the great God reaches out in mercy to His people, and the indi- 
vidual is lost, so to speak, in the great paean of homage which 
rises to the Father—trises through Christ the Highpriest, to whom 
they are by faith united. 

No wonder that the Church insists on her children’s presence 
whilst she offers the immense Action of the Mass, whilst the im- 
mense Sacrifice of Calvary is being renewed in mystic manner on 
the altar. It is then that her children live her life most fully and 
are gathered into her very breath as she sings her mighty song of 
praise ‘‘through Him, and with Him, and in Him.” For it is then 
that Christ offers Himself, representing also His redeemed ones, and 
extends to them His infinite merits of which they have so much 
need. 

And is modern man, who prides himself on his intelligence, 
incapable of bringing his mind in harmony with his soul’s aspira- 
tions? True, the Church only demands his presence on Sundays, 
under pain of sin; but even this command does not insure his per- 
severing, and many fall off. Why? 
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Whenever topics of burning interest or so-called new philoso- 
phies are being discussed by others, Catholics, however lax, know 
that the Church, the vigilant mistress of bygone centuries, has an 
answer to all in herself. How often philosophers treat things as 
new, or formulate what they claim to be a novel point of view, 
when these are but theories and difficulties long ago discussed, and 
for ever coming to the fore again. In every man’s life, be he philoso- 
pher or gutter-blood, must one question be asked—and answered: 
“What is man, and what does he seek on earth?”’ 


Some answer “Pleasure.’’ More would answer “Happiness.” 
Henri Bergson, the modern French philosopher, declares that the 
word “‘efficiency’’ expresses it well. ‘“We seek efficiency,’’ he says; 
“or perhaps it would be truer to say we seek its immediate product, 
joy. Joy is not pleasure, but the satisfaction of creation. . . . It is 
joy in some form or other that man always seeks.’’ And did not 
Spinoza before him say as much? ‘‘Joy,’’ he asserts, “for the at- 
tainment of which men are ready to surrender all besides, is but 
the name of a passion in which the mind passes to a greater per- 
fection or power of thinking; as grief is the name of the passion 
in which he passes to a lesser.”’ 

How well our Mother the Church understands and has un- 
derstood this through all the foregoing centuries! With face uplifted 
and the word ‘“‘Abba’’ on her lips, she bids her children rejoice. 
Every gift they possess, every talent, every nerve she bids them 
consecrate in the service of the Father. But how can joy be at- 
tained except through an understanding of things? Every artist 
finds joy, and every man can find joy in an understanding of the 
Church’s beautiful ceremonies and her wondrous liturgy, which 
both echo her own history whilst commemorating the life of her 
Founder. ‘“‘Philosophy,’’ says Bergson again, “‘should make us feel 
an increased sense of the reality of which it testifies.’’ 

In former times, though only binding her children to be pres- 
ent at Mass on certain occasions, the Church invited all to join with 
those of her children whose lives were especially consecrated to the 
guardianship of the divine Mysteries. Their song of praise was 
sung at intervals during the day and night, forming a round of 
homage which prepared their hearts and minds to assist at and aft- 
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LAPSED CATHOLICS 


erwards to rejoice in thanksgiving for God’s mighty gift—the 
Mass. Why do not her children nowadays do the same? Are they 
supposed not to care about such things? No explanation is given 
before the opening of any ceremony, and the listless attitude of 
those who attend so tells on the “‘atmosphere’’ of the place that it 
prevents the influence which should be bracing—the effect of an 
action well understood—from being felt. 

Although children are encouraged to frequent the sacraments, 
how little is done to train their minds to understand the real pur- 
pose of these instruments of grace! Good things are placed so easily 
within their reach as to make them forget their worth. To draw 
attention to the purpose of the Church’s outward expressions is 
essential. A noted modernist is quoted as saying: “If I wanted to 
excuse myself, I should say that the truth had never been presented 
to my belief, that no one tried to show me the difference between 
symbols and the realities of symbolism. I fancy that much unbe- 
lief is due to this confusion.”” This man felt the pain of not having 
understood the outward signs. If a great intellect can acknowledge 
a danger herein, what a danger must it not constitute for the ig- 
norant and weak! What wonder that a lesser mind will lapse 
without regret! 

The liturgical spirit is however more of an attitude of mind 
than a study of detail; it is large and wide and makes a man rise 
above his personal limitations. He realizes himself to be one of that 
huge multitude that forms the Mystic Body of Christ, so far above 
his own comfort and individual self. The claim of God to his per- 
sonal homage is made through his membership in the Church; by 
union with her he comes in direct contact with the Redeemer, who 
under sacramental form gives homage to the Father, whilst the 
Church voices this homage in the accents of her liturgy. Thus his 
presence at Mass is demanded that he may take part in that praise, 
and thus united to Christ he pay to God a worship adequate and 
otherwise impossible. 

Religion is not a luxury, to be taken or left at will; it is a 
duty. But how much better a man does his duty if, as the proverb 
expresses it, ‘“‘he puts his heart into it’! Duty then becomes a joy. 
Joy, therefore, is the keynote of the Church’s worship—a joy that 
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is born of understanding and can be made to mingle with and up- 
lift the sorrows of our daily life, a joy such as Mary had, that 
master-mind that understood so well. 

Sorrow, grief, work, these are the lot of man since the Fall; 
these are the interpretation of the scriptural “‘sweat of thy brow” 
in which each one must work out his salvation. Even our Lady 
was not exempt from sorrow—whose sorrow was like unto hers? 
—yet not even at the foot of the cross was she cast down by it, 
because she understood. It was Mary’s understanding of the awful 
scenes of Calvary that gave her strength to accept her lot. She knew 
that it was the action of Christ’s sufferings that gave those wounds 
their worth. Similarly, as we each in turn take up our stand with 
her at the foot of the cross, as this wondrous Oblation is being 
renewed on our altars and the merits of our Redeemer applied to 
our souls, our understanding of it shall be the balance of our per- 
severance, and seeing beyond the scene, the reality of the mystery 
shall be brought home to us. 


How are we to obtain eyes that can penetrate the externals? 


The multitude at Calvary knew not what was being done. 
Had they known the Scriptures as Mary knew them, they too 
would have understood. When later the despondent disciples 
walked to Emmaus, the divine Master rebuked them, saying: 
“Ought not Christ to have suffered these things? . . . And begin- 
ning with Moses and the prophets, He expounded to them in all 
the Scriptures the things that were concerning Him.”’ As it was 
with those disciples, so is it with us. We need to know more of the 
Church’s own writings, and it is all too frequently the obvious 
that we need to have pointed out to us most. Our eyes are held and 
we see it not. Yet for ever is the Church speaking of Him, bidding 
us seek joy—joy that comes from understanding her voice and the 
tones she has sounded through the centuries and that she will con- 
tinue to sound through the ages yet to come. 

B. L. WINTERHALDER 


Rio de Janeiro, Brazil 
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HOLY ORDERS AND SACERDOTAL SANCTITY' 
I 


1. The priesthood of the Church is a participation in the 
priesthood of Christ. As God-Man He is the sole true Priest and 
Mediator of creation. In our human participation in the priesthood 
of Christ, according to His and the Church’s institution, there are 
various steps (plurality of Orders). By their number they reveal 
the dignity of the divine cult given the Church through Christ, the 
richness of the blessing and sanctifying grace of the priesthood, the 
reverence which the Church expects in those approaching the priest- 
hood and its duties. 


2. As participation in the priesthood of Christ, our priest- 
hood and our priestly activity must never be considered as sufficient 
unto themselves, but entirely in Christ: in supernatural, selfless de- 
votion to Christ and the Church. Priesthood is essentially minis- 
tration. 


3. The priesthood builds organically upon the Christian life 
of grace. Already the character of Baptism and Confirmation, 
through engrafting into Christ and His sacrificial death, confers 
priestly dignity and power, entitling to a real co-offering of holy 
Mass and to a participation in its fruits in the holy sacraments; 
the character conferred in the Order of priesthood is a consumma- 
tion of the general priesthood. This fact is indicated in the cere- 
mony of tonsure, which is given as a preparation for Holy Orders 
and as an initiation into the clerical state. It signifies a renewal and 
strengthening of the baptismal grace and vows. The cleric is a 
complete Christian. Hence conscious, complete renunciation of the 
“world’’ as the kingdom of Satan, which is all seated in wicked- 
ness (1 John, 5, 19), is demanded, even through a certain external 
separation (tonsure, donning of the clerical garb). This external 
separation is to be realized by an earnest spirit of faith—absence 
of faith being the characteristic sin of the world (cf. John 16, 9) 





1The following article, according to the author, represents in outline form 
the principal thoughts of a retreat which he conducted for theological students 
at Gerleve. We feel that it contains a wealth of inspiring ideas for all priests, 
especially for those who have been but recently admitted into the ranks of Christ’s 
“ministri et amici,” as well as for those who are approaching that goal.—Ed. 
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—which by the light of grace liberates from mundane-human 
blindness and shows the worldly life in its true character as a 
hindrance, a servitude, a disgrace. Strong faith leads consequently to 
a seeking for God through a pure life (cf. Psalm 23), and points 
to the possession of God Himself as a satisfying goal (“‘Dominus 
pars hereditatis meae’’), on this earth in the graces of the vocation, 
in eternal glory in the next. As a perpetual reminder of this blessed 
hope clerics wear the tonsure as an image of the Lord’s crown. 
Hence they joyously, with loving surrender, hurry to embrace the 
duties of their vocation: “‘pro eius amore festinant.”’ 

4. As in Holy Orders, so also is it characteristic of the life of 
grace in general to unfold itself by degrees, as it were, by various 
steps: e.g., Baptism, Confirmation, Eucharist; the purgative, il- 
luminative, unitive way; Mass of the Catechumens, Mass of the 
Faithful. According to the same principle, the more solemn feasts 
of the liturgical year have their vigils, or, like Easter and Christ- 
mas, several weeks of preparation. 

II 

1. For the priesthood, God’s call of grace is demanded (Hebr. 
5, 4). It is manifested to the individual through the call of the 
Church: ‘‘Accedunt. . . . Postulat sancta mater Ecclesia. . . .’’ But 
the preliminary condition is that the call of the Church is truly 
God’s vocation: the one to be ordained must show himself open 
and honest toward his ecclesiastical superiors in all things that have 
reference to the requisites for the priesthood, and he must be pre- 
pared to satisfy all the demands placed upon her priests by the 
Church. 

2. Vocation not only confers fitness for the holy offices, but 
is a consecration of one’s life. It separates from the world (tonsure) 
and obliges to a continuous service of God and the Church (cf. 
rite of subdiaconate). In Holy Orders the one called is ‘‘offered 
to God,” “‘consecrated,’’ “‘dedicated,’’ “‘taken up by God.” 

3. This consecration of the priest’s life has its foundation in 
the participation in Christ’s highpriesthood. Christ is Highpriest, 
not through exterior vocation, but through His theandric consti- 
tution (Hebr. 5, 5), that is, by His whole life, and He consum- 
mates His priesthood in the oblation of His life, which through 
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HOLY ORDERS AND SACERDOTAL SANCTITY 


sacrifice is devoted and consecrated to God (cf. John 17, 19). 
Thus also is our whole being and existence sanctified through en- 
grafting into the priesthood of Christ, and since all our sacerdotal 
duty proceeds from the Sacrifice of the Altar and has reference to 
it, it ever receives through it a more real and a fuller share in the 
sanctifying sacrifice-oblation of Christ’s theandric life. For this 
reason the admonitions to purity of life in the individual Orders 
have their point of departure in the service of the altar (cf. rite of 
acolythate, subdiaconate, diaconate, priesthood). Hence the fulfill- 
ment of these duties, especially those of the priesthood, in a spirit 
of lively faith is the surest way in which our life receives and re- 
tains its true priestly character. 

4. The actualization of this consecration of the priest’s life is 
accomplished through celibacy (‘‘virgin, holy both in body and 
spirit,”’ 1 Cor. 7, 34) ; the recitation of the Breviary, which sancti- 
fies the entire day; and above all through the daily Sacrifice of the 
Mass, which continually renews our day and our life and conse- 
crates them to God in Christ. 


III 


1. Orders are conferred through a sacrament (sacramentals 
in the case of Minor Orders), not merely through juridical or cha- 
rismatic appointment. But a sacrament essentially gives sanctity, or 
the divine life of grace. Hence the presbyterti dignitas and the spi- 
ritus sanctitatis are closely bound together in the rite of Orders. 
Hence also, according to the intention of Christ, the plenitude of 
priestly power and priestly activity cannot exist without sanctity 
of life. 

Holiness is essential to the priesthood on account of the near- 
ness to God into which the priest must enter in His service (Is. 33, 
14), on account of his oneness with Christ, “whom the Father 
hath sanctified and sent into the world’ (John 10, 36), and be- 
cause he is an organ of the Holy Ghost to awaken the divine life of 
grace in souls. 

2. The sanctifying grace of the sacrament of Orders is especial- 
ly great, since its measure corresponds to the holiness of the sacer- 
dotal dignity. In witness thereof, the Holy Ghost Himself, the well- 
spring of all grace, is conferred. The fulness of this communication 
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finds threefold expression in the rite of Holy Orders: through the 
double imposition of hands, and through the anointing of hands 
while the Veni Creator is sung. Hence the priest must be a holy 
Christian: “holy, innocent, undefiled’’ (Hebr. 7, 26); “‘a pattern 
of the flock from the heart’ (1 Pet. 5, 3). 


3. Through the sacramental sanctification the priestly office 
obtains a personal worth and becomes a personal charge. The priest 
is sanctified not only as an official, but as a person. For this reason 
the “‘admonitions” for the Orders, for ostiariate upward, impose, 
together with the special duties of the service, and as a consequence 
thereof, holiness of life. These “‘admonitions’’ should be a perpetual 
mirror of the morals that must adorn a priestly life. The ostiariate 
calls for a most faithful care of all things connected with the Church 
and divine service; the lectorate for a true appreciation of the word 
of God and for the faithful announcing thereof by word and ex- 
ample; the exorcistate demands determination and victorious cour- 
age in repelling all the temptations of the devil; the acolythate calls 
for a spirit of sacrifice, enlivened by a vigorous faith, as a result of 
the immediate service of the altar; the subdiaconate, by the duty of 
celibacy it imposes, demands a complete surrender to Christ and 
the Church, and by the obligation of the Divine Office, a priestly 
life of prayer; the diaconate again stresses the spirit of courageous 
preparedness for the holy service, above all by a pure, holy life. 


4. In the sanctity of the priestly life lies the mystery of the 
fruitfulness of the priestly activity. ‘‘For them do I sanctify my- 
self’” (John 17, 19). Hence in her prayers the Church never asks 
especially for a fruitful activity, but rather for a holy life for the 
ordinands. “If it (holiness of life) is wanting, then all is wanting 
to the priest’’ (Pius X, Exhort. ad clerum, n. 6). 


IV 


1. In the diversity of the various Orders and in their unity in 
the priesthood of Christ, the organic character of the body of the 
Church is demonstrated, which in the multiplicity of offices and 
duties reveals her multiple power and beauty, and furthers her unity 
and the growth of the entire body (cf. rite of diaconate and priest- 
hood). 
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HOLY ORDERS AND SACERDOTAL SANCTITY 


2. In Holy Orders the entire Church takes an active part. On 
the days set apart for ordination (Ember Days), she unites in fast- 
ing and prayer for worthy priests. The Church calls the ordinands, 
gives them their vocation, and assures them a decent living through 
the “‘titulus.’” In the case of deacons and priests, the Church, 
through the bishop, consults the congregation of the faithful con- 
cerning the worthiness of the candidates. Then the Order is con- 
ferred, accompanied by the common prayer of the entire community 
(cf. invitatory to the prayers of ordination). In the litany of the 
saints the militant and triumphant Church unite in prayer for the 
chosen ones, and to the great petitions is added a prayer for their 
blessing and sanctification. 


3. The lower Orders serve the higher in the administration of 
divine service. This fact is emphasized especially in the case of the 
deacon and priest with regard to the bishop, who ordains them as 
“‘adiumenta, cooperatores ordinis nostri,” and allows them to par- 
ticipate in the fulness of his highpriesthood, as Aaron shared his 
office with his sons. 


4. Ecclesiastical jurisdiction is founded in the higher grace of 
Orders, is therefore organic, unified, constructive. At his ordina- 
tion the priest professes the vow of obedience to the ordaining 
bishop, to which the latter responds with the kiss of peace; fur- 
thermore, the newly ordained receives the sacerdotal vestment, the 
chasuble, as a perpetual symbol of the love he must bear the faith- 
ful. The ecclesiastical character of the grace of Orders is brought 
out both simply and forcefully in the conferring of the Holy 
Ghost through the imposition of hands by the bishop and the 
assembled priests. While they thus confer ordination through the 
physical contact of the imposition of hands, they bring out the 
fact that they are handing on the spirit of the priesthood living in 
them to the next generation of priests; they constitute the latest 
link in the unbroken chain of succession that extends back to the 
apostles. 


Thus the priest receives the apostolic spirit and the apostolic 
mission from the Church; hence all his apostolic activity must be 
performed in the Church, with the Church, for the Church. 
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Vv 


1. The Church demands of the priest moral maturity: ‘‘diu- 
turna iustitiae observatio; . . . probent se seniores’”’ (cf. rite of or- 
dination). Hence the seriousness of the ascetical preparation during 
the period of theological studies (cf. meaning of the word “‘semi- 
nary’). Hence the duty of a steady interior progress in the life of 
faith and grace through a conscious, continued striving after holi- 
ness: “innova in visceribus eorum spiritum sanctitatis’’ (cf. rite of 
ordination). 

2. Hence also, reverence for the priestly dignity is demanded: 
“cum magno timore ascendendum est”’ (cf. rite of ordination). Let 
the priest look to himself, and others will also respect him. 

3. (a) The priest is most closely bound to Christ. He is a 
minister and friend of Christ’’ (cf. second imposition of hands). 
He is an organ of Christ in His redemptive work: “Christus in 
me vivit, loquitur.’’ No one else is so close to Christ; no one else 
is to such an extent a true “alter Christus.’’ Hence the whole life of 
the priest must be a “good odor of Christ unto God’’ (2 Cor. 2, 
15), “‘in delectamentum Ecclesiae’’ (cf. rite of ordination) through 
an elevated life of faith (cf. profession of faith before the bishop). 

The furthering of the spirit of faith is accomplished above all 
through an earnest, pure, devout celebration of holy Mass (Mys- 
terium fidei); through an absolute surrender to Christ by undi- 
vided love (spirit of celibacy); through zealous reading of Holy 
Writ, especially the epistles of St. Paul (cf. rite of ordination: 
“his instituti disciplinis quas Paulus exposuit’’) through medita- 
tion (cf. rite of ordination: “‘in lege tua die ac nocte meditantes’’) ; 
through reverent obedience to his bishop (cf. the vow); through 
a life of serious mortification (cf. rite of ordination: “‘imitamini 
quod tractatis’’). 

(b) The priest is a minister of the Church, bound to the 
Church by his vocation: “‘in Ecclesiae ministerio semper mancipa- 
tus’ (cf. rite of subdiaconate). Through celibacy he is freed from 
the bonds of family and society in order to belong to and to serve 
the great family of God (the Church) with undivided love and 
complete surrender. Through the reception of the Holy Ghost, as 
the Spirit living in the Church and vivifying it (cf. IV, 4), he is 
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HOLY ORDERS AND SACERDOTAL SANCTITY 


intimately bound up with the life of the Church. Hence he must 
live with the Church and for the Church, both exteriorly and in- 
teriorly. Ihe Church’s mind makes the heart and life of the priest 
deep and wide. 

(c) The priest is filled with the Holy Ghost (cf. rite of ordi- 
nation). Hence he must have a true appreciation of grace and the 
life of grace in himself and others. He must cultivate his soul for 
it through purity of life, through tenderness of conscience (regular 
confession). He must be inspired by a salutary fear of God in an- 
ticipation of the final account to be rendered on judgment day (cf. 
rite of ordination). He must live and work in holy love (the vestis 
sacerdotalis), in that fulness and joy of the Holy Ghost which 
makes the duties of his vocation a sweet yoke and a light burden 
(cf. rite of ordination). 

BONAVENTURE REBSTOCK, O.S.B. 


St. Joseph’s Abbey, Gerleve, Westphalia 


| 


The Mystical Body is the link between the liturgy 
and sociology; and in proportion as men are brought to 
realize, through the liturgy, their position as members of 
that Body, will their actions in the social sphere be af- 
fected thereby. That all may be united in the life of the 
Mystical Body, “‘the Catholic Church seeks to bring the 
political and economic life of man into harmony with 
their supernatural end. But the tendency to section life 
is, alas, deeply rooted in fallen nature.”” True enough, 
for a body which is rarely exercised is apt to grow stiff, 
and indeed lack coordination in its movements. But a 
visible manifestation of incorporation into Christ, a vis- 
ible united action on the part of the members, cannot fail 
to revive and foster in them a determination to carry 
their Christ-life into the social and economic sphere.— 
CHRISTOPHER DAWSON. 
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FROM OTHER LANDS 


THE TEACHING OF TRADITION CONCERNING THE 
PRIESTHOOD OF THE FAITHFUL"* 


THE TEACHING OF ANTIQUITY’ 


N the first epistle of St. Peter (2, 9) we meet the 
phrase “‘you are a royal priesthood’’; a similar ex- 
pression is found in the Apocalypse (5, 10). What 
is its meaning? Is it a simple metaphor, or does it 
disclose a body of doctrine? 

The literal exegesis, which is very simple, gives us only vague 
indications concerning this subject. The expression is borrowed 
from Exodus (19, 6), where Jahve declares that He has chosen 
Israel to be His people and consecrates them to His worship. 

St. Peter and St. John, in using the expression, declare that 
the Church shall henceforth be the true Israel, the people chosen 
and consecrated for worship “‘in spirit and in truth.” 

But how does tradition understand the passage? From the 
first to the ninth centuries the documents of tradition interpret the 
passage in three different ways. (1) A purely metaphorical inter- 
pretation. St. Clement of Alexandria, for instance, writes: ‘““We 
are the priests of an intimate and personal cult, which is constituted 
by the holy life of the baptized. ...’’ (2) A mystico-realistic inter- 
pretation. The Christian, being one with Christ, participates in 
the priesthood in so far as he is incorporated in Jesus Christ. St. 
Justin thus explains the expression in his dialogue with Tryphon. 
St. Augustine, at various times, develops the same thought: ““The 
royal priesthood . . . not only refers to the bishops, but also to all 
the faithful in so far as they are all members of Christ the High- 
priest.”” The writings of St. Gregory the Great, St. Isidore, Rhaban 
Maurus, and Bede reflect the same idea. (3) A realistic-ritualistic 
interpretation. Numerous authors associate the text of St. Peter 








1The following article, translated from La Vie Liturgique, X, 3, is a summary 
of three lectures delivered at the Sixteenth Annual Liturgical Week for French- 
speaking Catholics, held at the Abbey of Mont-César, Louvain, Belgium, during 
the summer of 1933. The lectures appear in extenso in the new collection “Textes 
et Etudes Liturgiques” issued by the same abbey. 


2By Dom Bernard Botte, O.S.B. 
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THE PRIESTHOOD OF THE FAITHFUL 


with a rite of Christian initiation: the post-baptismal anointing. 
Tertullian writes: ‘‘In ascending from the font they are anointed, 
as Aaron was anointed by Moses. Hence the name of ‘Christians.’ 
The flesh is washed in order that the soul may be purified; the 
flesh is anointed in order that the soul may be consecrated; the flesh 
is signed in order that the soul may be fortified.”” The same thought 
is to be found in the Didascalia, in Origen, in Cyril of Jerusalem, 
and, in the West, in St. Ambrose, St. Jerome, St. Leo, and in the 
entire literature on Baptism from the fifth to the ninth centuries. 
Evidently sacerdotal ordination is not meant here: no word ex- 
pressing such an idea accompanies this rite of anointing. On the 
contrary, we frequently find texts which establish an explicit dis- 
tinction between the priest and the layman; furthermore, the simi- 
larities between the post-baptismal unction and that of the kings 
and prophets clearly show that only an analogy is intended. 

But can it be maintained that tradition establishes a special 
relation between the post-baptismal unction and the eucharistic 
priesthood? We no longer think so. The only thing that can be 
maintained historically is the idea of consecration to God without 
implying any sacrificial power properly so called. Through the 
post-baptismal unction we are consecrated to God; and the Church 
of the baptized constitutes the new Israel which, like the ancient 
one, is commissioned unto the true worship. But this consecration 
does not confer any sacerdotal ordination. 

THE GREAT SCHOLASTIC DocToRs’ 

What stand did the great scholastic doctors (Alexander of 
Hales and St. Bonaventure among the Franciscan, St. Albert and 
St. Thomas among the Dominicans) take in regard to the terms 
“priest’” and “‘priesthood”’ as applied to the simple faithful by 
certain ‘‘authorities’’? Are we able to find in St. Thomas a doc- 
trine on the participation of the faithful in the priesthood of 
Christ? These two interesting questions must be examined. 

Evidently the expression ‘‘priesthood of the faithful’ is not 
their own; it is in fact not found in their theological vocabulary, 
and occurs only in answer to some objections. What does it mean 
to them and how do they interpret it? The opinion of these four 


1By P. Charlier, O.P. 
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great scholastics can be summed up very briefly. (1) The faithful 
are called priests only in a derived, applied, mystical sense. (2) 
The simple faithful have no power beyond that of offering sacri- 
fice in a spiritual sense, in faith and in charity. The simple lay- 
man does not enjoy a sacramental character of Orders, giving him 
the power to consecrate the Eucharist and to offer the Sacrifice. (3) 
Moreover, adds St. Thomas, the priest alone offers in his own 
name; and the priest alone is essentially a mediator, an intermediary 
between God and His people. The layman then has only a priest- 
hood of merits, offering ‘‘mysticas hostias.”’ 

The scholastics, therefore, do not reject the expression, but 
they use it in a spiritual sense. They reject the thought of a real 
priesthood of the faithful, since the priesthood is the exclusive 
birthright of those who are ordained for the Eucharist; and only 
the priests officially ordained shall be mediators in the name of 
the Church. 

But in St. Thomas a new thought appears. He teaches that 
by reason of the baptismal character all the faithful are participants 
in the priesthood of Christ. This assertion must be considered in 
the proper context of the sacramental teaching of the great doctor. 
All the sacraments, according to him, enable us to participate in 
the priesthood of Christ by the very fact that they give us grace. 
But Baptism, Confirmation and Orders cause us to participate in 
it in a special manner in virtue of the character they confer: they 
ordain us in a particular manner unto taking part in the worship 
of God, and consequently also in the Eucharist, the supreme act of 
worship. However, Baptism does so only passively, in as far as 
it enables us to receive the Eucharist; while Orders confer the active 
power to celebrate it. 

Nevertheless, there is in Baptism something more than a mere 
passive power. The baptized person is initiated into the unity of 
the Church; he is admitted into the assembly of the faithful and 
becomes capable of taking part in the actions of the Church. But 
the primary and most important act of the Church is the offering 
of holy Mass. And the one baptized, together with the whole 
Church, can offer this Sacrifice: interiorly he conforms all his dis- 
positions to those of Christ, Priest and Victim of this Sacrifice; 
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THE PRIESTHOOD OF THE FAITHFUL 


and exteriorly he ratifies the Sacrifice celebrated by the mediating 
priest. This is the meaning of the Amen of the congregation rati- 
fying the sacerdotal prayers. Priest and victim of his own interior 
sacrifice, the Christian—without pretending to be either sacrificer 
or mediator—tratifies the act of the official minister, his representa- 
tive in the Church; and this constitutes his priesthood. 

The following conclusions can therefore be deduced from 
this inquiry into the theology of the great scholastic doctors: the 
baptismal character confers a participation in the priesthood of 
Christ; this participation is primarily a passive power; it how- 
ever bears an active aspect—in as far as it renders the layman ca- 
pable of participating in the acts of the Church, especially in offer- 
ing holy Mass. This participation entails an interior sacrifice, in 
imitation of that of Christ, and allows the layman to ratify the 
exterior offering of the Church’s official minister. There is no indi- 
cation whatsoever that these great scholastic doctors confuse this 
“derived priesthood’’ of the faithful with the official priesthood 
of those who have received Holy Orders. 


THE COUNCIL OF TRENT AND MODERN THEOLOGIANS' 


The doctrine or belief concerning the priesthood of the faith- 
ful is as much a product of the “‘sensus fidelium”’ as of theological 
conclusions. It will be our endeavor to trace the history of the 
subject from the Council of Trent to the present time. 

The Council of Trent. Since the Council was to pronounce 
against Luther and the Reformers, it was obliged, first of all, to 
define their position. Laying stress on the text of Peter and the 
Apocalypse, Luther denied the mediation exercised by the sacra- 
ments and the sacramental priesthood. The priesthood of Christ 
fully suffices, he said, and there is no distinction between priests and 
laymen: they all have the same power and bear the same character. 
All is reduced to a mere interior morality; ritual is of no conse- 
quence. Luther still retained two sacraments: Baptism and holy 
Communion. But his successors, Calvin, Zwingli, and Oecolam- 
padius, reduced his principles to their logical conclusions: holy 
Communion is nothing more than an instruction, followed by a 
commemorative repast. 


1By Dom A. Robeyns, 0.S.B. 
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How did the Council of Trent react against these Reformers? 
We are acquainted with the confusion and the difficulties which 
the Fathers of the Council encountered as the heresy continued to 
spread from year to year. The unequivocal canon stating the ortho- 
dox doctrine concerning the matter in question was defined in Ses- 
sions XXI-XXIII, which treat of transubstantiation, of the Mass, 
and of the sacrament of Orders. The question of the priesthood of 
the faithful, however, did not directly occupy the Fathers of the 
Council, who concerned themselves with establishing and defining 
the existence—de jure divino—of a hierarchy and a priesthood. 
Following are the definitions which refer to our subject. The 
Council declares that there are seven sacraments, of which three 
impress on the recipient an indelible character. As regards the Mass, 
the recitation of certain prayers in a loud tone of voice and of oth- 
ers in a low voice is maintained; Low Masses in which the priest 
alone communicates are not to be reprobated, because the faithful 
communicate therein spiritually, and the priest celebrates them in 
the name of all the faithful. The Council insists on the intimate 
bond which exists between the priesthood and the Sacrifice; the 
priesthood is restricted to the apostles and their successors; it is a 
sacrament which at all times distinguishes the priest, and separates 
him from laymen. Finally, the Council anathematizes those who 
pretend that all Christians are equally priests, and that they enjoy 
the same spiritual powers. 

There is scarcely question, here, of the priesthood of the 
faithful. But the Church did not wish to check the growth of tra- 
dition concerning the subject. Two points are defined: the priest- 
hood is a mediation; its principal act is to renew the Sacrifice of 
Christ, and for that sacerdotal ordination must be received. The 
Council checked the growth of heresy, but left a free field to theo- 
logical study, and permitted the Christian consciousness to examine 
the doctrine yet more closely. 


Modern Theology. Let us consider first of all the defenders 
of the Council of Trent. As was to be expected, the commentators 
on the decrees of Trent content themselves with waiving the ques- 
tion of the priesthood of the faithful; they interpret the testimony 
of holy Scripture merely in a metaphorical sense. Soon, however, 
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THE PRIESTHOOD OF THE FAITHFUL 


Catholic thought, and then theological thought, was confronted 
anew with the problem. The theologians adhered to a metaphori- 
cal and moral explanation, although certain commentators of St. 
Thomas (Cajetan, Suarez) ventured to propose a more positive ex- 
planation of the baptismal character. 


The exegetes gave a purely metaphorical interpretation to the 
texts concerning the priesthood of the faithful. They consider the 
text of St. Peter in the light of the passage from Exodus (19, 6) 
and admit only a derived and analogical sense. One of the best 
known among them, however, Cornelius a Lapide, clearly treats 
of the question in the light of the liturgy of the Mass. Conse- 
quently, he again proposes the doctrine as did St. Thomas before 
him, and prepares the way for the French school of the seventeenth 
century, which brought the doctrine of the priesthood of the faith- 
ful to full flower. 


The theologians of the French School of the Seventeenth 
Century (Bérulle, de Condren, Olier) refer back all our spiritual 
activity to the Word Incarnate. The Mass is for them the oblation 
of the Sacrifice of Christ offered by the Church. And the partici- 
pation of the faithful in this ritual offering is a logical consequence 
of their priesthood—a mystical but real priesthood, subordinated 
to the ministerial priesthood of the ordained priest. ““The simple 
faithful have the right to offer the adorable Sacrifice with the 
priest and through his ministry.’’ And “‘the layman is a ‘mysticus 
sacerdos’ who has an active rdle to fill in the ritual oblation of the 
Sacrifice.’’ These are eloquent words indeed! 


German Romanticism and the Tuebingen School (nineteenth 
eentury) stressed the organic nature of the Church, and longed for 
the liturgical reform in order to facilitate for the faithful their ac- 
tive participation in the ritual oblation. Also in their estimation, 
the faithful are priests sacrificing Christ to His Father. 

Finally in our own day, the Thomistic and Liturgical Re- 
vival, and the recent theology of sacrifice and of the sacramental 
character (Oswald, Scheeben, de la Taille, Héris) have again 
opened up the subject of the priesthood of the faithful to renewed 


study. 
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In the opinion of Father Héris, the sacramental character is a 
disposition and a sign consecrating us with a view to our taking 
part in acts of worship; it is a participation in the priesthood of 
Christ in so far as it confers on us the power of participating in 
worship. 

Father de la Taille teaches that the Sacrifice offered through 
the priest is offered by the whole Church, which on this account 
can be called sacerdotal in a broad sense; and it is through the 
baptismal character that the Christian comes to participate in the 
priesthood of Christ and enters into the Church. 


We can therfore conclude our inquiry by saying that in our 
day there are three interpretations of the priesthood of the faith- 
ful: (1) the metaphorical interpretation found in spiritual books; 
(2) the liturgical interpretation, which has its roots in the French 
seventeenth century school; and (3) the mystagogical interpreta- 
tion, which conceives the entire sacramentality of the Church and 
all her acts of worship as an exercise of her priesthood. 
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“THAT CHRIST BE FORMED IN ALL"=PiIUS X 


WITH OUR’ Nature is most generous: wherever her sun shines 
READERS and her rain falls she spreads her delicate beauty over 
the face of the earth; her vitality produces an abun- 
dance of good things for the benefit of man. On all sides we en- 
counter a reflexion of the goodness and generosity of the Creator 
towards His creature. There is such a lavish giving that it can find 
its explanation only in the love of an infinite God who cherishes 
His “‘living image’ to such an extent that He overwhelms it with 
countless benefits each day of its earthly existence. 





An even greater lavishness is evident in the realm of the super- 
natural. Whenever a soul exhibits but a spark of good will, the 
countenance of the Lord turns lovingly towards it, the rain of His 
grace falls upon it and begins to vitalize the barren soil. Soon there 
spring into being the variegated flowers of virtue and the fruits of 
good works, holiness grows apace, charity, its substance, abounds; 
the soul is, as it were, inundated with divine favors. 


The cause of this abundant spiritual vitality is to be found 
in Him who is charity itself and who is prompted by His very 
nature to communicate His life to us, to make us members of His 
Christ and to place us into His Church’s cycle of life. It is thus 
that with the Church we breathe the same pure air, eat the same 
delicious food, partake of the same refreshing drink. We repose 
when she reposes, we labor when she is active, we celebrate when 
she celebrates her inspiring feasts. With her we love and suffer, we 
endure, battle and conquer. We are a leaf of her tree, a spark of her 
fire, a ray of her light, nay more, we are one of her glittering 
patens, a drop of blood in her golden chalices, ready to be spilled 
for the honor and glory of the triune God and the salvation of 
souls. Is it any wonder that in such precious intimacy with the 
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Church, the Mystic Christ, we should thrive “‘like a tree which is 
planted near the running waters, which shall bring forth its fruit 
in due season’? (Ps. 1, 3.) 


It is the effect of the continuation of Pentecost, the feast of 
the divine Sanctifier of souls. The long season after Pentecost af- 
fords us golden opportunities to acquaint ourselves more and more 
with the life we are to lead in union with our Head; it invites us 
to enter into the spirit of Him who desires to have us grow into 
full spiritual manhood ere He return at the end of the year unto 
judgment. It must be the season of lavish giving on our part to our 
Head, who during the first part of the year bestowed Himself, th 
sum total of all good gifts. As nature ripens her fruits during this 
season, so we too must bring forth fruit of the spirit a hundred- 
fold. Generosity must be our watchword, as it is ever the watch- 
word of God in nature and supernature. This generosity imparts 
the courage to batter down all hindrances in the spiritual life, 
gives wings to the soul wherewith to attempt the flight above its 
own earth-bound tendencies. It is the beginning of spiritual de- 
cay if one busies himself with puny self and its comfort. Generosity 
is the fountain whence flow ardent desires, great deeds; without 
it we may not advance on the path of perfection. Generosity is 
more than an enthusiasm of the moment; it is an abiding disposi- 
tion of the soul, even after enthusiasm has died out. 


God alone is great, is generous, is generosity itself. He who 
loaded upon His own shoulders the guilt of all mankind, who on 
the cross was “‘made sin for us,’’ is able to effect a change in us 
from debasing selfishness to sublime generosity. ‘“‘Put ye on the 
mind of Christ’’ is the injunction of the Apostle of Gentiles. The 
post-Pentecostal season, the period of quiet and repose in the 
Church’s liturgy, is calculated to bring about our transformation 
into Christ. The spirit of this season is a generous giving of our- 
selves to the Father through the hands of His Christ. It is a con- 
tinuous praising of the Lord, an abiding thankgiving for the mys- 
teries of Christ: “‘Misericordias tuas, Domine, in aeternum can- 
tabo!’’ Our faithful participation in the liturgy of this season must 
exercise us in this generosity, this magnanimity towards a loving 
Creator and Redeemer. 
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A PLAN FOR DAILY MASS 
(Concluded) 


It may be difficult to teach the people from the pulpit how to 
use a Missal, but at least we can start by instructing the pupils of 
our schools in order that the coming generation may be fully ori- 
entated concerning the value and use of this ideal Mass-book. To 
a Catholic there is nothing he can be more justly proud of than 
his Missal. Every year it reproduces the life of our Lord by means 
of Gospels and feasts. Every year it gives us the teachings of the 
apostles in the Epistles. Every year it presents for our imitation 
the example of the Church’s heroes who have lived Christ-lives in 
a perfect manner. It is the great treasury book of the Church stored 
with prayers for every season. It is filled with substantial devotion; 
pregnant with sane, pure and unalloyed doctrine. A stranger to all 
devotional fads and fashions, it is one of the chief means to pro- 
mote solid and permanent devotion to the central act of every day's 
world happenings—the holy Sacrifice of the Mass. 


We are in an age of transition that is questioning all inherited 
beliefs and habits. Unquestionably Catholics of today are some- 
what chilled and frost-bitten by the materialism and religious in- 
difference of the world without; but by the grace of God powerful 
and wholesome remedies are being effectively put forward to coun- 
teract these principal ills. Materialism, which is today the spirit of 
the world, is effectively opposed by the lay retreat movement. 
Lethargy and indifference to the spiritual fate of others are counter- 
acted by Catholic Action. Individualism, ruling supreme since the 
so-called Reformation, is combatted by the restoration of the com- 
mon bond that is to unite the world in one vast family of God, 
praying, sacrificing, singing, rejoicing, and suffering together. The 
Liturgical Movement is in the field to undertake this task. Are we 
then to sit down and complacently fold our arms and feel that all 
this talk about active participation and intelligent understanding 
is all right in theory, but in practice it is somewhat of an utopia? 
Dream of another age! In religion there is nothing more curious or 
more tragic than the ease with which wholesome spirituality is per- 
mitted to be absorbed by flabby spiritual lethargy. Furthermore, 
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are we going to point, with fond reminiscense, to the faith of our 
grandfathers and grandmothers who walked miles to Mass or rode 
thither in a buckboard wagon, and argue that they knew very lit- 
tle about the liturgy of the Mass? All such petty objections may be 
answered in even a worldly fashion. No big business will let itself 
become stagnant by believing that the course of conduct and mer- 
chandising it set for itself in 1927 need not be revised and intensi- 
fied in the light of the conditions at present existing. Any efficient 
business house will try to conform to changed conditions. 


The Liturgical Movement does not mean, as some have falsely 
conceived, a mere desire to augment the pomp of ceremonies or a 
meticulous observance of ritual prescription. No, it aims at nothing 
so much as a sincere and ardent understanding and love for the 
holy Sacrifice of the Mass. To state it plainly, its purpose is simply 
to emphasize that venerable old axiom of the Church whereby she 
exhorts us to pray “‘attente et devote’’—with attention and devo- 
tion, with mind and heart, that is, with an explicit consciousness 
of the meaning and the importance of both the words and the ac- 
tions performed at the altar. 

More than thirty years ago Pope Pius X, a pontiff sower, 
went out to sow the seed of the Liturgical Movement. And as he 
sowed, some fell by the wayside and it was trodden down, and 
the fowls of the air devoured it. And some other fell upon a rock, 
and as soon as it was sprung up it withered away, because it had 
no moisture. And some fell among thorns, and the thorns, growing 
up with it, choked it. And some other fell upon good ground, and 
being sprung up, yielded fruit a hundredfold. It is the good seed 
of the Liturgical Movement, planted and nurtured, that will have 
permanent results in the fostering and encouraging of a greater at- 
tendance at daily Mass. Struck by the crying contradiction too often 
presented by the piety of Christians who, though instructed in the 
doctrinal grandeur of the Mass and the strict obligation of at- 
tendance, nevertheless assist at it with perfect indifference, with a 
real disregard of its value, with a lamentable ignorance of its rites, 
the pontiff sower strove to put an end to this passive assistance and 
to foster and promote a better understanding for this hidden treas- 
ure—an understanding which will have as a natural consequence 
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THE APOSTOLATE 


a greater love for and a greater daily attendance at the Eucharistic 
Sacrifice. Let us second him with our own wholehearted efforts. 
W. S. MORRISON 
London, Ontario 





°o 
OUR COVER DESIGN 


When our Lord compared the just man to a tree bringing 
forth good fruit, He used a figure of speech that was familiar to all 
His Jewish listeners. For already the Psalmist had said: ‘“‘He (the 
just man) shall be like a tree which is planted near the running 
waters, which shall bring forth its fruit in due season. And his 
leaf shall not fall off... .’’ (Ps. 1, 3.) Furthermore, it was but 
natural, and also entirely in accord with tradition, that the in- 
habitants of Palestine identified this tree as the date-palm, a stately 
evergreen and a symbol of fruitfulness. (Cf. Ps. 91, 13: ““The 
just shall flourish like the palm tree.’’) The early Christians also 
made extensive use of this symbolism of the palm tree, as is evi- 
dent from the paintings in the catacombs and the mosaics in the 
early basilicas. Our cover design represents the palm (the just man) 
flourishing on the bank of a stream (the life-giving grace of God 
constantly flowing in the Mystic Body of Christ). The text, ““Om- 
nis arbor bona fructus bonos facit—every good tree bringeth forth 
good fruit” (Mt. 7, 17), is taken from the Gospel of the seventh 
Sunday after Pentecost. The picture is most appropriate for the 
season after Pentecost, for this part of the Church year, which 
represents the history of the Church after the descent of the Holy 
Ghost until the final coming of Christ in judgment, should be also 
for the individual Christian a time of fruitful spiritual activity in 
preparation for the final account he will have to render on judg- 
ment day (cf. ‘““With Our Readers”’ in this issue). 

° 





LITURGICAL At the summer reunion of the alumni of St. John’s 
BRIEFS University, Collegeville, Minn., on June 19, one 
hour in the morning was devoted to a liturgical 

discussion at the suggestion of the alumni themselves. Two brief 
papers, each fifteen minutes in length, were read. The papers treat- 
ed of the meaning of the Liturgical Movement, and of the relation 
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of the liturgy to Catholic Action. Thereupon the alumni entered 
into a discussion concerning the furtherance of the Liturgical Re- 
vival in parishes. 


The diocese of Indianapolis has fallen in line with Pitts- 
burgh, Newark, Baltimore, St. Louis, Cincinnati, Cleveland, San 
Francisco, Rochester, etc., in taking steps to secure appropriate mu- 
sic at church services. In January of this year Bishop Ritter ap- 
pointed a commission on church music, and this commission has 
now issued the regulations for liturgical music to be observed in 
the entire diocese. 


The Catholic Truth Society in its annual report gives an en- 
couraging indication of the widespread interest in the various litur- 
gical functions. It states that its average annual sale of the pamphlet 
containing the rite of ordination is fifteen thousand; the annual 
average sale of the marriage rite is seven thousand.—The Pilot. 


The High School Sodality Conference of Washington, D. C., 
presented a most impressive symposium on the holy Sacrifice of the 
Mass at Gonzaga College recently. Six high school students read 
papers on the following topics: ‘““The Origin of the Mass,’’ ‘“The 
Mass of the First Three Centuries,’’ “The Mass and St. Gregory,”’ 
“The Meaning of the Vesiments,’’ ‘“The Meaning of the Mass,” 
and ‘“The Mass and the Laity.’’-—Catholic Action. 


Mrs. Angela A. Clendenin of Wichita, Kans., well known 
for her work in the development of religious study clubs, and the 
author of several study club booklets on the liturgy, has been 
awarded the papal medal ‘‘Pro Ecclesia et Pontifice.”’ 


More than seventy bishops have signified their intention of 
attending the National Eucharistic Congress to be held in Cleve- 
land, September 23 to 26. Already plans are going forward for the 
erection of altars in a public auditorium to permit the celebration 
of some one hundred twenty Masses at the same time. 


Under the direction of Rev. James A. Boylan, one thousand 
select voices from the parochial schools of Philadelphia sang a pro- 
gram of liturgical music before a large audience that included many 
prominent members of the clergy and laity. The animation of the 
youthful singers showed that they understood and appreciated the 
beauty of the sacred words and melodies. 
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In a communication to the editor of America, Rev. Joseph A. 
Vaughan, S.J., calls attention to the fact that since even the priest 
requires an ordo for holy Mass, the congregation of the faithful 
has all the greater need of one. To solve the problem, Father 
Vaughan, in a nearby academy where he daily celebrates Mass, 
turns to the congregation before beginning the introductory pray- 
ers and announces the Mass of the day, the commemorations, the 
Preface, Gloria, Credo, last Gospel, and also the intention for 
which the Mass is being celebrated. 


In the first quarter issue of Liturgical Arts for 1935, the Rev. 
Michael A. Chapman has begun a series of articles on the ‘‘Litur- 
gical Directions of St. Charles Borromeo”’ for the construction and 
adornment of altars. Although customs in construction have 
changed with the advance of time, yet St. Charles’ directions are 
specific and well worth our notice. The saint demanded, above all, 
“honesty of construction and simplicity of decoration.” 


During the month of May a number of writers have lamented 
the general lack of and have praised the instances of the presence of 
a more liturgically minded celebration of Mother’s Day. ““Why,” 
they question, ‘should not Mother’s Day be one of Confession 
and family attendance at holy Mass with reception of holy Com- 
munion?’’ Some have even expressed the hope that the feast of 
“Mary Mother of the Human Race,’’ (Mater Generis Humant) be 
extended as a fitting setting for and consecration of the day. 


Mary G. Hawks, in the May issue of Catholic Action, shows 
how the Mass prayers are deeply concerned with peace, ‘‘not as a 
beautiful ideal or theory but as a practical outcome.”’ The article, 
“The Mass and Peace,’’ will be found appropriate and meaningful 
to individuals or groups engaged in a study of the Mass, especially 
in view of the present universal unrest and threat of war. 


In answer to “‘Advocatus Diaboli,”’ writing in The Acolyte 
of January 19 and lamenting over the tendency of the Liturgical 
Movement to stress the aesthetic rather than the spiritual aspect of 
the liturgy, ‘““Defensor,’”’ in the May 25th issue of the same journal 
gives a summary of the objectives of the Liturgical Revival. Rev. 
Paul Bussard, in the June 8th edition, maintains that the artistic 
is not overstressed in the American Liturgical Movement, and 
points to the fact that in ORATE FRATRES for the past two years 
only twenty-seven out of a total of seven hundred pages were de- 
voted to rubrical and aesthetical questions. 
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The Victor Company’s collection of Gregorian melodies sung 
by the monks of Solesmes Abbey, France, comprises forty-five 
chants on twelve records.—T he Caecilia. 


The flourishing missions of Cameroons, Africa, furnish an 
inspiring example of the realization of active participation in the 
liturgy. Although most of the natives of Yaoundé, for instance, are 
illiterate, the congregation is able to sing eight different chant 
Masses. Unfortunately the use of the Missal is out of the question; 
yet the Fathers of the Holy Ghost, who are in charge, were not 
discouraged by this difficulty. They have adapted the prayers of 
the Mass, in particular of the Canon, to the intellectual capacity 
of the natives, and the latter have committed these prayers to 
memory.—Revue Liturgique et Monastique. 


Employing the occasion of the great triduum of Lourdes, His 
Excellency, the Bishop of Liége, Belgium, made the Mass the sub- 
ject of a Pastoral Letter. Outlining the various purposes of the 
triduum, Bishop Kerkhofs states that the most significant aim of 
the triduum was to teach us the supreme importance of the Obla- 
tion of Christ on Calvary and to show us what a great source and 
symbol of unity the holy Sacrifice is——Revue Liturgique et Mo- 
nastique. 


Mont César, Belgium, will hold its eighteenth Liturgical 
Week from July 29 to August 1. The main theme under discussion 
will be the understanding of liturgical prayer and the problems 
this involves. 


St. Mary’s Academy and Holy Names College, Windsor, 
Ontario, included a special course in Gregorian chant in its pro- 
gram for the summer school, July 2 to 12. 


To facilitate the laity’s participation in the public prayer of 
the Church, the Magnificat of London is publishing the hours at 
which the Divine Office is publicly recited in the Cathedral of 
Westminster and in various abbeys and convents of England. It 
also gives special note as to when the Office is to be chanted. 


At the annual festival of sacred music held at Ennis in Ire- 
land, fifteen hundred children sang the music of the Mass celebrated 
to conclude the congress. 
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To promote a more active participation of the faithful in the 
prayer-life of the Church, the Rev. Joseph Kirigan, a priest of the 
diocese of. Hvar, Jugoslavia, is editing Life with the Church, a 
Leaflet Missal containing the Ordinary and Proper of the Mass for 
each Sunday and holyday. The success of this new publication, the 
first issue of which appeared for the first Sunday of Advent, indi- 
cates a decided ‘‘movement”’ back to the liturgy in Jugoslavia. 
Bishop Quirin Klement, the local ordinary, has highly recommend- 
ed the undertaking. 


Ecos, the school annual of San Beda College, Manila, Philip- 
pine Islands, devotes an entire section to liturgical notes, giving the 
fundamentals of the liturgical life and various short papers on 
the history of the liturgy. 


The main theme of the Liturgical Week in Chorzow, Po- 
land, held during the first part of April of this year, was “‘Liturgy 
and Life.” 


The first Eucharistic Congress ever to be held in Scotland took 
place at Edinburgh, on June 23, 24, and 25. On the opening day 
the Blessed Sacrament was exposed all day in each of the city 
churches. Climaxing the day’s solemnities was a mass meeting in 
the evening in the largest hall of the city. 


The Eucharistic Crusade, a movement founded by the Rev. 
Mother Ledochowska of the Ursuline Order and a sister of the 
General of the Society of Jesus, is observing its tenth anniversary 
this year. 


The Bishop of Basle, Switzerland, has given instructions that 
during this present year all parishes of the diocese must be taught to 
sing the Gregorian “‘Mass of the Angels’’ and Credo III congrega- 
tionally, 


A gathering of record size, representing all the chief centres of 
Catholic higher education in England, attended the Conference of 
Higher Studies, held at Beaumont College, Old Windsor, during the 
week after Easter. The fact that the general topic under considera- 
tion was the liturgy, and that intense interest was shown by the 
participants both in the scholarly papers and in those more imme- 
diately applicable to practical religious living, would seem to augur 
well for the future growth of the Liturgical Movement in England. 
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COMMUNICATIONS 


LITURGICAL ACADEMY AT ESOPUS 


To the Editor:—A few years ago the students of our Redemptorist semi- 
nary here in Esopus began a Liturgical Academy. Shortly after that time, 
if you remember, we wrote telling you of our proposed plans for the 
year. Now four years have passed, and our Liturgical Academy has be- 
come established on a firm basis. Regularly we meet each Saturday eve- 
ning to hear short lectures, which are part of an outlined series on the 
Mass. The same evening, besides this lecture, there are other short talks 
given, which treat in the main of the application of liturgy to various 
phases of life. Also at least once a month, usually on a Thursday evening, 
the faculty Fathers give lectures on the relation of liturgy to dogma, 
missions, preaching, and such like. 

Then, because the liturgy is essentially something full of life, we 
deemed it wise both as a stimulus and as an outlet for liturgical activity ° 
to start a private liturgical magazine. Called Dominus Vobiscum, it com- 
prises about twenty pages, which are made up of columns of liturgical 
news, seasonal articles, editorials, a “Question Box,” efc. Our magazine 
has been very well received by all, and, as we hope, been instrumental in 
leading to discover the treasures of the liturgy. The magazine is edited 
in liturgical season. Our first edition was published at Christmas and 
was followed by later editions at Lent and Easter. On the eve of Pente- 
cost, the night we formally suspend activities for the year, the (final) 
Pentecost number was published. 

On this occasion we wish to thank Orate Fratres for the great 
assistance it has been to us in furthering the Apostolate here in Mount 
St. Alphonsus. Hoping that the mention of the progress we have made 
may serve both as incentive and encouragement for others likewise en- 
deavoring “‘to restore all things in Christ,” we remain, 

Sincerely yours in Christ, 
Liturgical Academy of Mount St. Alphonsus, 
(Rev.) THomas G. Ketty, C.SS.R., President. 


Esopus, New York 


PRAYING THE DAY HOURS 


To the Editor:—One of your readers, Mrs. J. S. M. of New York (cf. 
OraTe Fratres, Vol. IX, No. 7, p. 334), has recently procured a copy 
of the Day Hours of the Church, a translation of the Breviary with 
Matins omitted, by the Benedictine Nuns of Stanbrook, and immediately 
she comes face to face with the “big bad wolf,” in fact she seems to 
have encountered two of them: the absence of an ordo or directory in 
English, the other and smaller one, “how to use the book.” 
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The former should not disturb her, for “Reading the ordo,” writes 
Bernard A. Hausmann, S.J., in Learning the Breviary (New York: Ben- 
ziger Bros., $1.50), “is a question merely of translating what seems to be a 
rather cryptic notation. Once the abbreviations given in the beginning 
of the ordo have been mastered, little remains to be done” (p. 111). He 
then shows by examples how simple it is to read the ordo in Latin (and 
to do this one does not need a course of lessons in liturgical Latin). 


Father Hausmann’s book will also put to rout, just as quickly, the 
number two “wolf,” “how to use the book,” for he first gives the struc- 
ture and contents of the various Hours, where the parts are to be found 
in the Breviary, how they are to be said, and finally he gives special notes 
pertaining to the office as said at different seasons of the year. The second 
part of the book contains specimen offices in all rites. Another very use- 
ful book is Practical Method of Reading the Breviary, by the Rev. John 
J. Murphy (New York: Blase Benziger & Co., 1921, $1.00). Father 
Murphy also explains ordo reading. Your correspondent will want to 
derive all the spiritual benefit possible from reading the Breviary, so she 
will also want to read Quigley’s Divine Office (Herder, $2.25). 

These three titles do not begin to exhaust the literature on this in- 
teresting subject, for there is Burton and Meyers’ The New Psalter and 
Its Use (Longmans), Wuest-Mullaney’s Matters Liturgical (New York: 
Pustet), now in about the fourth edition, invaluable for the priest and 
calendar compiler, Baudot’s Breviary, Fillion’s New Psalter, Batiffol’s His- 
tory of the Roman Breviary, and several others. Also well worth re- 
reading is Lancelot C. Sheppard’s article, “The Layfolk’s Breviary,” in 
OraTE Fratres (Vol. XIII, no. 4, 1934, p. 168). 


Yours very truly, 
BERNARD A. BENSON 
San Francisco, Cal. 





ce) 


BOOK REVIEWS 


L'ACTION LITURGIQUE: ESSAI DE DIRECTOIRE. By Paul Bayart. 
Librairie Bloud & Gay, 3 Rue Garanciére, Paris. 1933. Pp. 248. Fr. 10. 
Strictly speaking, Liturgical Action means the exercise of public 

worship. Hence the offering of the holy Sacrifice would be Liturgical 

Action par excellence. The author of this book, however, uses the term 

in the same sense as we ordinarily speak of the Liturgical Movement: as 

“the ensemble of methodical efforts on the part of the clergy, and of the 

laity under the direction of the clergy, for the restoration and spread of 

the liturgical spirit and of liturgical practices” (p. 10). No more con- 
vincing evidence of the excellence of the book can be adduced than the 
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fact that our Holy Father, through His Eminence the Cardinal Secretary 
of State, deigned to congratulate the author on his work, and to praise 
him for the wise moderation that characterises it. 


The author divides his matter into two main parts. In Part I 
he gives the necessary definitions and explanations, and lays down some 
of the general principles that must govern Liturgical Action. In Part II 
the application of these principles to the various acts of the liturgy is 
explained. As is to be expected in a popular work of this kind, special 
emphasis is laid on the rdle of the layman in the liturgical apostolate. In 
this connection the author’s treatment of the individual sacraments and 
of the sacramentals is of particular interest. An Appendix contains Pope 
Pius X’s Motu proprio ““On Sacred Music,” Pope Pius XI’s Apostolic Con- 
stitution “Divini cultus,” and an extensive bibliography of French works 
on the liturgy. 


The book has been translated into Italian. An English version would 


be most useful. 
GL. 


THE APOSTLES’ CREED. By Rev. Richard Felix, O.S.B. Published and Dis- 
tributed by the Author, Pilot Grove, Mo. Pp. 185. Paper, $1.00. 


Our living faith rests on the living Christ, ever proclaiming His 
saving message anew by the voice of His Church. Since the days of the 
first Christian community the fundamentals of our belief have been sum- 
marized in the twelve articles of the Apostles’ Creed. Upon this foun- 
dation all true Christian life is built, and it would not do for promoters 
of the liturgy, especially among the rank and file of the faithful, to over- 
look the importance of a clear knowledge of these essentials. 


A popularly apologetic presentation of the articles of the Creed is 
always timely, and the author of the present series of instructions has 
done well to publish his radio addresses on the subject. The title of the 
radio series, “Friendly Chats with a Country Pastor on Some Fundamen- 
tals of the Christian Creed,” quite accurately characterized these instruc- 
tions. The familiar tone of the author loses none of its warmth and ap- 
peal in print. The statement of the truths is clear, practical and con- 
vincing; and in order to meet the objections usually advanced against 
these dogmas of our faith, a number of questions and answers follow each 
address to satisfy the well-disposed modern intelligence. 


This booklet is well suited to put into the hands of a sincere in- 
quirer after the truth; and for the Catholic laity it will be inspirational 
reading. Priests, too, will find it very helpful for instruction and for use 


in study clubs. 
B. A. S. 
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BAPTISMAL AND CONFIRMATION NAMES. By Edward F. Smith. Ben- 
1 . 26-28 Park Place, New York City. 1935. vii-280 pp. Cloth, 
How often is not the harassed pastor of souls harassed still further 

by the insistance of fond parents that their infant receive the name of 
“Dolly,” “Pearl,” “Daisy,” “Neal,” “Percy” et similia in Baptism. And 
Confirmation time often aggravates the case. For some of the young 
boys and girls will undoubtedly have chosen the outlandish names of 
their favorite movie stars, and all powers of persuasion will have to be 
brought into play before they can be moved from their purpose. The 
pastor’s impatience is not lessened by the perplexing doubt whether, after 
all, these names might be some corruption of bona fide saints’ names. 
The present volume will solve all such and many other problems. It 
contains in alphabetical order the names of saints both according to their 
Latin forms (with genitive case) and their modern language equivalents. 
Derivations, variants, and nicknames are also included. (It is interesting 
to discover how many of the commonly condemned nicknames are in 
reality corrupted forms of highly venerated saints’ names.) Altogether 
it is the handiest and most complete book of its kind in English that we 
know of. Considering its comprehensiveness, it is moreover remarkably 
accurate. Though it does not contain as many names as Father Weiden- 
han’s (not Weidenham, as the bibliography has it) Baptismal Names, it 
is more practical in as much as it gives also a brief biography of the saint, 
the signification of the name, its pronunciation, and even, for the more 
common ones, the manner of representation of the saint in art. Very 
useful, too, is the list in calendar form of the names of saints according 
to the day of their feast, and the list of patrons of countries, professions, 
and patrons to be invoked in various sicknesses and difficulties. 

The book should prove valuable not only to priests, but also to 
Sisters teaching in parochial schools. Also to Mother Superiors of large 
convents who are hard put to it to find new names for the yearly group 
ot novices. If the price were not so prohibitive, it might furthermore be 
generally recommended to Catholic families as a handy book of reference 
tor selecting baptismal and confirmation names. 


G. L. D. 


BAPTISMAL RITUAL. Containing the Various Rites for the Administration 
of the Sacrament of Baptism, with English Rubrics, According to the Ri- 
tuale Romanum. With an Introduction by the Rev. Bartholomew Eustace, 
S.T.D., St. Joseph’s Seminary, Dunwoodie, N. Y. Benziger Bros., 26-28 
Park Place, New York City. 1935. Pp. 122. Cloth, $2.50. 

The present volume, as the title indicates, is a compilation from the 
Rituale Romanum of all the ceremonies relating to Baptism. Not only 
does it contain the formulas for the Baptism of infants and adults, but 
it also provides for the supplying of the baptismal ceremonies, for the 
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reception of converts (in English and German), for the Baptism of chil- 
dren and adults in danger of death, for the blessing of baptismal water, 
and for the churching of women. The rubrics are in English. Both the 
singular and plural forms of the prayers are given in their entirety in 
parallel columns, and gender endings have been printed in full. The 
respective questions, responses and prayers that are said in the vernacular 
are given in English, German, French, Italian, Spanish, Polish, Bohemian, 
Lithuanian, Slovak, Slovenian, Croatian, and Hungarian. In fact, noth- 
ing has been left undone that might contribute to the convenience of the 
priest baptizing. Almost every situation that may arise is provided for. 
An extensive alphabetical list of baptismal names, followed by their 
Latin forms (together with corruptions, nicknames, and variations), and 
a calendar of the feasts are added at the end of the volume. The canonical 
requirements for licit and valid sponsorship are also mentioned. The 
format of the book is ideal (5x7); the print is large and especially heavy. 
But the reviewer is inclined to believe that unless the publishers see their 
way clear to reduce the price of the volume ($2.50 for 122 pages!), most 
pastors will manage to get along with their one copy of the “Ritual for 
all occasions” as heretofore. 


G. L. D. 


DIE HL. SCHRIFT DES NEUEN BUNDES. Herausgegeben von Pius Parsch. 
Uebersetzt und erklart von Dr. Jacob Schaefer. Verlag: Volksliturgisches 
Apostolat, Klosterneuburg b. Wien. 1934. Pp. 416. Cloth, RM. 1.25; 
paper, RM .60. 

The indefatigable Dr. Pius Parsch misses no opportunity of making 
the inspirations of the liturgy available to the Catholic laity. A serious 
disadvantage in understanding the liturgy he sees in the lack of familiarity 
with the inspired word of the Sacred Scriptures, which dominates the 
language and sentiment of liturgical texts. Hence to bring the Old and 
New Testaments within easy reach of all, Dr. Parsch published the 
sacred books in handy volumes at a low cost. An accurate modern trans- 
lation of the text, together with copious explanations, logical divisions, 
and other aids distinguish this edition. 

In the present volume each book of the New Testament is preceded 
by an introduction, and the main sections of the book are prefaced by 
a summary. The chapters of the text are set off by main and secondary 
headings according to the sense of the contents, followed by practical 
exegetical comments. Thus in reference to Lk. 18, 20-22, for example, 
we read: “If by God’s grace or an interior impulse or vocation you feel 
directed to a special way of perfection or union with God, not possible 
to all, and one that goes beyond the way of the commandments binding 
upon all, then ‘sell all whatever thou hast, and give to the poor!’ i. ¢., 
dispose of all your possessions and practise perfect poverty. But this is 
not enough; also the wise men among the pagans did that. Hence the 
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Savior adds: ‘and come, follow Me!’ Forego then your family and that 
upon which it is established, and live in My company in perfect chastity. 
Forego your own will and follow Me in perfect obedience . . . the way 
of the evangelical counsels.” 

The notes abound with such expositions of the New Testament doc- 
trine for the perfection of Christian life. And this makes the edition all 
the more helpful for a better understanding of scriptural passages oc- 


curring in the liturgical texts. 
B. A. S. 


MERE IGNACE GOETHALS: THIRD MOTHER GENERAL OF THE 
SISTERS OF NOTRE DAME DE NAMUR. By a Member of the Same 
Congregation. B. Herder Book Co., 15 and 17 So. Broadway, St. Louis, 
Mo. 1934. Pp. 220. Cloth, $1.25 net. 

“Mére Ignace was fashioned for great things by the hand of our 
divine Master; for great achievements, but also for great crosses” (p. 
209). These words, spoken by Father Delcourt, the confessor of Mére 
Ignace Goethals, sum up her life and her work perfectly. She spent her- 
self in promoting the welfare of her community, because she felt that 
thereby she was promoting the greater honor of God. 

Her biography, however, as presented in the present volume, does 
not do her full justice. It is all too evident that the book was written by 
one of the spiritual daughters of Mére Goethals, moved solely by the 
noble intention of painting an inspirational and idealized picture of the 
saintly Mother General. The author was, so to speak, determined to 
canonize Mére Goethals before her time, and selected her material ac- 
cordingly. Particularly is this true of the first part of the volume; the 
latter half consists for the most part of quotations from Mére Goethals’ 
writings, together with a connecting narrative commentary. As an in- 
stance of the author’s pious interpretations we quote from page 20: “The 
latter (Blessed Julie Billiart, foundress of the Congregation) drew the 
child (Therese Goethals) to her, kissed her affectionately and traced the 
sign of the cross on the little girl’s forehead. Did God reveal to His 
servant that this six-year-old child would one day succeed her as Mother- 
General and become God’s instrument for planting the Institute in the 
New World? We do not know, but, however this may have been. . .” 

In spite of this lack of critical acumen—a fault which can be con- 
doned all the sooner because inspired by filial piety—, the biography suc- 
ceeds in being convincing, and affords very profitable spiritual reading. 

We venture to suggest that in a second edition of the work the 
frequent use of participial phrases to end sentences be curtailed. Also that 
the architectural and archeological data contained in the first paragraph 
of Chapter I (p. 17) be put in a footnote. “Displacing,” on page 13, 
should read “displaying.” 

G. L. D. 
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A MODERN MAGDALEN—EVE LAVALLIERE. By Fr. L. L. McReavy, 
M.A. B. Herder Book Co., 15 and 17 So. Broadway, St. Louis, Mo. 
1934. Pp. 191. Cloth, $1.25 net. 

A Modern Magdalen is one of those all too rare examples among 
biographies of saints or saintly persons that both satisfies the mind and 
is capable of inspiring the will of the modern reader. Father McReavy, 
the author, deserves hearty congratulations for the successful manner in 
which he has accomplished his work. He tells the story of his heroine in 
a simple and straightforward manner: her unhappy childhood, her rise to 
international fame as an actress, her conversion, her fruitless attempts 
to enter a Carmel, her wanderings through France and northern Africa, 
when, as a friend expressed it, she underwent her purgatory, suitcase in 
hand, and finally her painful but patiently borne sufferings during the 
final years of her life. The author succeeds in avoiding the alluring pit- 
falls of hagiography. He does not gloss over and “whitewash” all the 
imperfections of the subject of his story, nor does he strain the credulity 
of the reader by exaggerating everyday happenings into the realm of the 
quasi-miraculous. He depicts an intensely human personality, who, 
through cooperation with God’s grace, triumphed over her weak self and 
rose to the heights of Calvary and Tabor. A Modern Magdalen has a mes- 
sage for the modern world, and this message will attain its object all the 
more readily because of the admirable manner in which it is presented. 


G. L. D. 


VITA CARMELITANA or LIFE IN CARMEL. Translated by Rev. Leo J. 
Walter, O.Carm. The Carmelite Press, 6413 Dante Ave., Chicago, Il. 
1934. Pp. 157. Paper, sixty cents; cloth, $1.25. 

The reader will find in this book a brief presentation of the spiritual 
life of the Carmelite Order. In it the author sets forth the ideal accord- 
ing to which the Carmelite Friar is to fashion his life. In as much as the 
fundamental principles of all religious life must be the same, the book 
will be read with profit also by religious of other orders, especially by 
those who are to direct novices on the road to perfection. 


J. K. 


The following books were recently sent to the Liturgical Press. 
Their mention here does not preclude a more extensive notice later. 


THE BRUCE PUBLISHING CO., 524-544 N. Milwaukee St., Milwaukee, 
Wis.: Thoughts on Our Divine Friend. By Rev. J. E. Moffatt, S.J. 1935. 
Booklet, 84 pp. Cloth, fifty cents. 


B. HERDER BOOK CO., 15 and 17 So. Broadway, St. Louis, Mo.: A His- 
tory of the Catholic Church. By the Rev. Fernand Mourret, S:S. Trans- 
lated by the Rev. Newton Thompson, S.T.D. Vol II: Period of the Church 
Fathers. 1935. xx-700 pp. Cloth, $4.00 net. 
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JAHRBUCH FUER LITURGIEWISSENSCHAFT 


In Verbindung mit A. Baumstark und A. L. Mayer heraus- 
gegeben von Odo Casel, O.S.B. 


Twelve volumes have already appeared, also a reference volume to 
Vols. I to X 


COMPETENT CRITICS AGREE: 


The Jahrbuch is the only one of its kind. Con- 
tributions by the world’s foremost representatives 
of liturgical knowledge place the work among the 
most important scientific achievements of our 
time. The literary announcements, growing from 
year to year, are of inestimable assistance to all 
who are engaged or interested in the History of 
Religion, Liturgical History, Archeology, Ecclesi- 
astical Art and the History of Music. 


Free Explanatory Prospectus 
ASCHENDORFFSCHE VERLAGSBUCHHANDLUNG 


MUENSTER IN WESTFALEN 
GERMANY 











Gregorian Chant 


Music Fourth Year, Gregorian Chant by Justine B. Ward.— 
Contains a series of graded exercises in rhythm and notation, which 
will prepare the children to sing easily and intelligently from the 
official books of the church. 


Cloth, 262 pages, beautifully illustrated, $1.25 


Kyriale Seu Ordinarium Missae (Vatican edition with rhythmic 
signs of Solesmes). Music Fourth Year 2—The division of the 
matter into two volumes has been made in order to facilitate the 
use of the Kyriale at Mass. Both books should be placed in the 
hands of the children as the latter volume will encourage them to 
take an active part in the Liturgical singing. 

Cloth, 146 pages. Price 45 cents. 


THE CATHOLIC EDUCATION PRESS 
1326 Quincy Street, N. E. - - Washington, D. C. 

















HELPS TO INTELLIGENT PARTICIPATION 
IN THE LITURGY OF THE CHURCH 


THE SPIRIT OF THE LITURGY. By Abbot Caronti' A popular ex- 
planation of the spiritual values of the liturgy. 35c. 


LITURGY AND THE LITURGICAL MOVEMENT. A study-club out- 
line. 10¢ 


THE MASS-DRAMA, By Rev. William Busch. An outline of the struc- 
ture of the Mass. Paper, 35c; bound in cloth, $1.00. 


MY SACRIFICE AND YOURS. By Dom Virgil Michel, 0.8.B. A 
liturgical explanation of the Mass. 25c. 


OFFFRAMUS. By Abbot Cuthbert Goeb, 9.3.38. The Ordinary prayers 
of the Mass with explanations for group recitation. 12c. 


CATHOLIC STUDY CLUB PROCEDURE. A plan and a guide. Se. 
Booklets on the Sacraments and Gregorian Chant, Liturgical 
Catechisms Practical Manuals, Church-Rack Pamphlets, Study 

Club Outlines, and Beuronese Holy Pictures. 


SEND FOR EXPLANATORY LEAFLET AND PRICE LISTS 


THE LITURGICAL PRESS 
Collegeville, Minnesota 











No time to read? 


THE WANDERER, a modern Catholic political 
and economic review, gives you all the worthwhile 
news of the world in eight pages written in a way 
that you can understand. No headlines, no small- 
time gossip, just a brief and concise presentation of 
the developments Catholics should know. If you 


**no time to read” WANDERER PRINTING CO. 


d h h d 128 East 10th St., St. Paul. 
send the attache Enclosed herewith is twenty-five cents 
coupon for a 


(stamps or coin) for which please send me 
for six weeks without any further obli- 
six weeks’ trial gation on my part sample copies of The 


Wanderer. 
subscription to as 
Tson W areca. So. idk cr mur area areceeomramaals 
You will find it BEGINS odcccvocdcvosccecccsensccesseeseeses 
worth while. I cacsskvtinmcahtecennen iii eck cence 


























A NEW LARGE TYPE MISSAL 


THE CATHOLIC MISSAL 


In English, for Daily Use 
By C. J. Callan, O. P., and J. A. McHugh, O. P. 


The type is far larger than in other missals The printing is superior... 
she arrangement is pler ... The Ordinary is ‘in Latin and Engl . All 
ally used rubrics (meant only for the yy have been eliminated. Occasion- 
used Prayers aud Prefaces, prayers for Solemn Mass, and the Blessing before 
e people’s Communivn have been removed to separate sections. Thus the 
Oeatber is a flexible and easily one section .. . Contains every new Mass. Votive 
Masses have been numbered ... A special cord marker aoeinge the book open at 
the Ordinary. Kesides there are four ribbon markers. 


1248pp. Beautifally illustrated. 6%x4 inches. 


No.3 [Ilack imitation leather, gold edges............+. ccceccccoscocccocese ee 
No. 3R. The same but with burnished edges...... cecccccecs 3. 
No. 4 Black leather, gold edges...........secccceccsees coccceccce 

No.5 Black walrus leather, gold GORE s cc cccccccoccsccccce esee 

No. 5W. White imitation leather, satin lined, gold edgeB.........++.-+++: 

No. 6 Black sheepskin GRMIBe cc ccvccccccccocccecoeccecece coe 
No.7 Black morocco, leat 4 lined, BONE SAMI. ccccccccccccccccccccceccocess 





Disconnt allowed to Clergy and Religious 
Send for descriptive circular and sample pages 


THE ROMAN MISSAL 


Complete English and Latin text of the Mass for every day in the year 
By Abbot Fernand Cabrol, O.S.B. 


Clear type, 1,476 pages, 4x6 inches, 1 inch thick 


STUDENTS EDITION—S jal thin paper; Cloth, red edges...........s0++++-§28.0 
‘ive or more copies, each $2.00 
745 Real Morocco, burnished gold edges, flexible..............-. (benoeenced $4.50 


Other biadings: $4.25, $4.50, $5.50, $6.50, $7.50 


MY MISSAL 
FOR SUNDAYS AND PRINCIPAL FEASTS 


Explanatory Preface and Notes — Appendix of Devotional Prayers 
By Abbot Fernand Cabrol, O.S.B. 


MY MISSAL is the most popular Sunday Missal 
LARGE TYPE EDITION, 8%x5% inches. %-inch thick, 642 pp. 


603 Black cloth, red Cdges.....ccececeesecescecses vedeusenbesuans eeesscoes oeeee S100 
Other bindings: $1.75, $2.25, $3.00, $5.00 
REGULAR EDITION: 356xx5% inches, %-inch thick, 410 pp. 
803 Black cloth, red Cd ges®........cccccscecccsscees S00s60066becesedcceecesooees $0.60 
Other bindiugs: %5c and $2.00 


Discount allowed to the Reverend Clergy and Religious 


At All Catholic Book Stores 


P. J. KENEDY & SONS 


Established 1826 
12 BARCLAY STREET NEW YORK 
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« «+A Complete Line of the Best 
Known Missals Ever Published 


Artistically produced, fully explained 


THE ST. ANDREW DAILY MISSAL 
By Dom Gaspar Lefebvre, O.S.B. 


Latin and English, complete, up-to-date, with music 
From $2.75 to $8.50 
With Benedictine or Jesuit Proprium 20c additional 


THE ROMAN SUNDAY MISSAL FOR AMERICA 
With new style calendar to use without previous instruction 
From $2.00 to $4.50. 


THE CHILD’S DAILY MISSAL 
From $1.00 to $4.00 


THE LITTLE MISSAL, $1.60 | A LITTLE MASS BOOK, 60c 
In vestpocket form to carry in pocket or purse 


HOW TO USE A DAILY MISSAL IN 1935 
With Special Supplement for Benedictine and Jesuit Churches 
Sizes 334x614 inches. 84 pages. Strong black covers. 
24c per copy 


Single copy sent to any address for 30c in stamps 


A complete liturgical calendar for the year 1935 of every part of 
each Daily Mass 


Quantity Discounts To RELIGious 
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